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SRUTI SARA SAMUDDARANAM 
1) Introduction : Verse 1-8 
¢ Guru to Sishya “Your Nature is Moksha”. 
¢ Main obstacle : 
Ahamkara + Mamakara (Both Thoughts). 
¢ Anatma in which we have Aham / Mama. 
Possession / Profession / Family / Body / Mind. 
2) Verse 9 — 39: 


Main Teaching : 



































Project 
Drop Anatma / Jivatma Status Join Paramatma / Sakshi Status 
- Viveka - Mukta Atma 











- Aikyam revealed by Mahavakyas 








¢ Sharira Trayam = Anatma. 


¢ Learn to say mind is impure. 


3) Chit / Chidabasa: 


- Sakshi | - | thought — continuous. 
- Blesses mind with Chidabasa Reflection. 
Am Insentient mind becomes sentient. 
NY Ahamkara is property of mind not 
Consciousness Existence myself. 


Observer Ahamkara comes in Jagrat and Svapna. 


Origination and Resolution ground of Sushupti : 


Ahamkara. Mind / Ahamkara resolves into Atma. 
Has no Sambanda — Connection. All problems belong to Ahamkara — 
Lends Chidabasa. Chaya. 

Aham has connection to mind and 





through mind to entire Anatma. 


4) Verse 40 — 104: 


Objections. 
Vidhi / Guna / Sthuti / Viaprita. 


Objections to Mahavakyam : 
a) Vidhi : 


b) Guna 
c) Stuti: 


Question : 

By meditation can one become one with Paramatma. 
Answer : 

It will become Karma Phalam Anityam. 


Question : 

Figurative expression. 

Answer : 

Primary meaning fits. Don’t take secondary meaning. 
If not fact, can’t give liberation. 


d) Viparita : 


Question : 
Jivatma = Samsari, Jivatma = Paramatma. Therefore Paramatma = Samsari. 
Answer : 

No benefit of study. 

Totaka establishes Vastu vada. 


5) Verse 105 — 113: 
e Avastha Trayam — property of mind. 


e Avasta Trayam Anatma. 








Never Identify mind as 





ee 














Me Mine 


Satyam 





e Mind also part of created world. 


e Use mind to claim —lam Sakshi Paramatma. 











5 point logic to negate mind 
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Drishyatvam Bautikatvam Sagunatvam Svaikaratvam 








Agama Pahitvam 





¢ Once | separate Atma from mind, | can claim | am Sakshi and Moksha. (Absolute 


Freedom). 





Project 


Se 


e Atma-— Opposite of 

















- Separate mind not me, mind not Satyam. - Not property of mind — Avasta Trayam. 
- | am different from mind and Ahamkara. - | am different from Avasta Trayam. 














¢ Then claim | am Avasta Traya Sakshi and become one with Brahman. 











6) Verse 114 —- 156: 
¢ Why Anatma is Mithya? 
e Mithya = Nonsubstantial, has no existence of its own. 
¢ Universe, Body / Mind / Sense organs — Anatma — Nonsubstantial name and form. 


¢ Borrow existence and consciousness from Brahman / | the observer. 


- Pot - Like clay 


- Nama Rupa - Cause 
- Karyam - Substance 


- Karanam 
Taittriya Upanishad : 

- Yato va imani butani.... [3 —1-2] 
Chandogya Upanishad : 

- Sad Eva soumya.... [6-2-1] 





Taittriya Upanishad : 


aq arava | aat ar zat TaTT SIRT I tagmhovaca, yato va imani bhutani jayante, 
qa Aas strata | Ferre | = | yena jatani jtvanti, yatprayantyabhisamvisanti, 
atatasaeq iae aAaitad | + wlreeeiens | tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
a agerar il ll | sa tapastaptva |] 2 II 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitivam; 


Taddhaika ahurasadevedamagra asidekamevadvitivam 


tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 
existence, existence emerged. [6 — 2 — 1] 


- Mithya like dream. Lends existence to : 
Experience - Waker — Vishwa 

- Dream — Teijasa 

- Sleeper - Pragya 





Chandogya Upanishad : 

















Yatha somyaikena lohamanina sarvam lohamayam vijnatam 














syadvacarambhanam vikaro namadheyam lohamityeva satyam II 5 || 


O Somya, it is like this : By knowing a single lump of gold you know all objects made of gold. All changes are mere words, 
in name only. But gold is the reality. [6-1-5] 











Philosophies 
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Nyaya Veiseshika 














Jain 








Vedanta 











Sat Asat 

















7) Verse 157 -—170: 
Nididhyasanam : 


Sat — Asat 











¢ Drop 3 fold misconceptions (Jiva , Samsari, Sadhaka) 


¢ lam siddha — Nitya Mukta — ever free. 





Vastu / Vivarta / 
Sat — Asat 
Vilakshanam 
(Distinct) 





¢ Changing from A to Binary format is important step before hearing Mahavakya. 


8) Verse 171-179: 


¢ Conclusion —Aham Satyam, Jagan Mitya. 


Jivo Brahmaiva Na Para. 








Introduction : 


¢ Test written by Totakacharya one of the direct disciples of Shankaracharya, committed 
to Seva. 


¢ Totaka Ashtam, 8 Verses in praise of Shankara. 
¢ 179 Verses, Totaka metre. 


¢ 1% Acharya of Jyotir Mattam near Badrinath. 





























Sruti Sara Samuddaranam 
Veda Purva and Anta Essence Extracting 











¢ Tadwa Deepika — by Satchitananda Yogi, good commentary on this text. 
¢ Guru —Sishya Dialogue on Jivatma / Paramatma Aikyam. 
Essence : 
¢ Brahma Satyam, Jagan Mithya, Jeevo Braheiva Na Paraha. 
¢ |am observer, consciousness, Chaitanyam, higher order of reality. 


¢ |experience Body, Mind, World, Lower order or reality. 
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| ever bow down humbly to the praiseworthy God Visnu, 
the Lord of the three worlds, and to the noble-minded 


(sage Vyasa), the son of Sakti's son (i.e. Parasara), almost 
equal to God Brahman, having beautiful complexion as 
that of the clear sky free from the clouds, the descendant 


arragyaaaa SOTA STA eT | Ig tt of Vasistha and of intense austerity. [Verse 1] 





Mangalacharanam : 
¢ Invoke grace of Lord for completion of work. 


¢ Bagawan Lord of Bhu, Buar, Suar Loka or from Vedantic angle Jagrat, Svapna, Sushupti 
3 Lokas. 


¢ He alone gives Satta and Sphurti, Triloka Natha, both Nirguna and Saguna Ishvara. 


¢ Embodiment of Satva Pradhanam, Shuddha Satva, which is never objectified by Rajas 
and Tamas. 





Rajas, Tamas Dominant Satva Dominant 
Vasishta — Shakti > Parashara 


Lineage : 




















v 
Vyasa (Great Tapasvi) 
¢ Vyasa equated to Vishnu, the Lord. 46 








Verse 2, 3,4: 
¢ Introduces Guru and Sishya. 
Mundak Upanishad : 


Wey Schl HAdaea Ale Ta ea arar eat hd: da Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
afeatarst a TeAa Pree aracaier: sats aarasa I 2211 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham I! 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all desires, 
reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the knowledge of the eternal, 
take sacrificial fuel (Samit) in his hands and approach that preceptor alone who is well-versed in the Veda-s and is 
established in Brahman. [I — II — 12] 


Sishya has Viveka Vairagyam - Dukha Mishritavam, Bandakatvam, 
Committed to Vedantic Pursuit. Atrupti Karatvam. 

Examined Dharma, Artha, Kama — 

Preyas — known 3 doshas 

Chooses Sreyas Moksha 





¢ World has beauty, variety, novelty but no stability, security, peace, happiness. Sishya 
has done Nitya — Anitya Vastu Viveka. 


e Transcended likes and dislikes. 


Anubanda Chatushtayam 


One Veda — 2 Shastrams 


1. Adhikari Interested in Dharma, Interested in Moksha 
Artha, karma Viragi 
Raagi 


2. Vishaya Anitya Vastu Nitya Vastu 
Karma and Upasana Jnanam 
Samsara Anuvritti Samsara Nivritti 
Perpetuation of Birth — Cessation of Birth — 
Death cycle. Death cycle. 


3. Sambanda Parampara (Indirect) Sakshat (Direct) 
Karma Anushtanam Jnanam eva Samsara 
required. Nivritti. 


- Relationship between 
knowledge and Benefit 


4. Prayojanam Laukika, Svarga, Phalam, | - Moksha Phalam 
Brahma Loka Phalam. 
Useful to get Sadhana 
Chatushtaya Sampatti. 






Having ascertained the whole world caused by action, to 


be perishable, some (lucky man) developed dispassion 
towards all worldly objects, since the Imperishable 
(Atman) cannot be attained by means of action. [Verse 2] 





¢ Sishya interested in Avinashi Padam — indestructible goal, Brahma Padam. 
¢ Worldly pleasures source of pain by departure. 
Verse 3: 


Desirous of knowing the imperishable entity (that is, Atman), 
that (man), being devoted to complete renunciation of 
worldly attachments, approached the teacher alone, who too 
had renounced the world, had realized the true nature of 
Atman and was omniscient, offered him a reverential bow 
and conveyed his intention. [Verse 3] 





e Sishya sees limitations of Karma Khanda and Upasana Khanda. 
Verse 4: 


Oh! Revered Lord! | have fallen into the ocean (of worldly life), 
having the water composed of birth and death and the fish in 
the form of happiness and sorrow, (and hence) | am deeply 


afflicted. With no resort left, | have come to you for protection 
and | am sitting at your feet. Kindly come to my rescue and 
instruct me (how to get out of this ocean). [Verse 4] 





e Sishya drowning in Samsara with Sukham and Dukham Sharks attacking all the time. 
¢ Equates Guru and Bagawan. 
¢ Asks for Parampara Brahma Vidya. 7 


Verse 5, 6, 7,8: 


¢ Sruti Sangraha — Capsule teaching. 


Brahma Satyam Jagan Mithya Jeevo Braheiva Na Paraha 


- Brahman alone real. - World, an appearance. - |—Jiva am Non-different 


- Higher order of reality - Lower order of reality from Brahman. 
- Jivatma / Paramatma — 
Aikyam. 





¢ All Prakarana Granthas establish only above 3 by different methods : 
o  Drik Drishya Viveka 
o Naishkarmya Siddhi 
oO Panchakosha Viveka 
o Avasta Traya Viveka 
¢ Karma Yoga and Upasana Yoga — convert unqualified Samsari into qualified Samsari. 


¢ Both in duality, maintain division between Bakta and Bagawan. No power to give 
Moksha. 


¢ In Vedanta duality, division removed as Mithyatvam. 


Verse 5: 
fama tft fava faqar 
uhaea sn wagatas | 


araraide wae frearat 
Wie Bienes WaT LIS 11 


Having removed the terrible attachment to sensual 
enjoyments and having given up the notion that is firmly 
rooted in the body, (senses, mind etc. to be the Self), be 
ever devoted to the abode of Supreme Self and abandon, 
by means of right knowledge of the Self, the erroneous 
notion caused by the ignorance (of true nature of the Self). 
[Verse 5] 





¢ Teaching - Sangraha Vakyam — Capsule presentation. 





2 Stages of Mahavakyam 








eee 








First Tvam Pada Vichara 











- Atma-—Anatma Viveka 

- First remove Anatma 

- Scrub wall with Sandpaper, Rub 
off 5 Koshas. 

- Expose Sakshi Chaitanyam. 











e This is a complete verse. 





Next Tat Pada Aikyam 


- Jivatma / Paramatma Aikyam. 

- Put new paint on wall, it will 
stick. 

- Join Sakshi to Paramatma Sat — 
Chit — Ananda Svarupam. 























U1 


Step 1: 
Vishaye Vanim Vartya : 


¢ Drop external Anatma preoccupation of mind from powerful Pancha Anatmas — 
Possession, profession, family, body, mind. 


¢ Know their doshas. 

¢ Do duty, not get attached. 

¢ Give care, not get attached. 

¢ Care useful, Attachment troublesome, makes you Ragi. 


¢ Remain internal Sanyasi, giving up likes and dislikes. 


7a: a facqaearat OT q tec =| Tel dl He should be known as a perpetual sannyasi who neither 
a | hates nor desires; for, free from the pairs of opposites, O 


rr * : TH TATU ATT mighty-armed, he is easily set free from bondage. 
Pelgegl fe AETaTET TE TAMA | y.3 | 


[Chapter 5 — Verse 3] 





2°¢ Step : 
¢ Give up attachment to body and mind as belonging to world. 
¢ 5common features between body and world. 


¢ Objects, material, with attributes, subject to Change, arrives in Jagrat, disappears in 
Sushupti. 


¢ lam not body, temporarily using body and mind, user not owner. 


¢ What is left behind? 
¢ Observing consciousness — Chaitanyam, Lakshyartha. 


¢ Having come to Tvampada Lakshyartha, come to realise, oneness of that Jivatma with 
Paramatma, all pervading, one pure existence. 


e Merge pure consciousness of Jivatma with pure existence of Paramatma. 
3 Step : 

e¢ This Sat — Chit — is Ananda Svarupa. 
Chandogya Upanishad : 


yo vai bhuma tatsukham nalpe sukhamasti bhumaiva sukham bhuma tveva 


vijijnasitavya iti bhumanam bhagavo vijijnasa iti || 1 Il 


Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. Happiness is 
only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | want to clearly understand 
the infinite”. [7 — 23 - 1] 


Sa Va esa puruso' nnarasamayah, 
tasyedameva sirah, ayam daksinah paksah, 
ayamuttarah paksah, ayamatma, 


za TSS, Uta ST | qe2ory IATA wate teal idam puccham pratistha, tadapyesa sloko bhavati [13 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is the 
Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, realises all 
his desires along with omniscient Brahman. [Il — 1-3] 17 





e May you abide in, be established in, attached to that Svarupam, Nityaha, all the time. 
¢ By Nididhyasanam come to Binary format. 
¢ By Nitya Atma — Anatma Viveka, come to Eka Atma Jnanam. 
e With this Jnanam, what do you do? 

Renounce all your misconceptions, Moha Maya. 
e Agyana Karma Rupa Adhyasa. 
¢ Seeing Snake (Adhyasa) on Rope Agyanam. 

Misconceptions : 
1) lam Body — Mind — Complex — Deha Abhimana. 
2) |am Karta — Bokta. 
o Facing Prararabda Karma. 


oO Ihave exposed Sakshi me without Bullet proof coat of Atma Jnanam and suffer 
constant insecurity. 


3) | worry about security of others attached to me by Mamakara. 
4) For security, peace, happiness | depend on Anatma — profession, family, wealth. 
o |the Atma am the only source of security and happiness. 
How to remove misconceptions? 


¢ By Atma Jnanam. 


Verse 6: 


TaygeTanarrteg Qsag at - Always cast off that impression in the form "I am (this)" 
Went yey fer fet waaag | and "(This is) mine" with regard to the five sheaths of food 


etc. and ascertain constantly, "| am the Brahman, of the 
=anod ec form of pure consciousness, truth, infinite, attributeless 
qZeaursanawr Waetsemrmailratti and abiding in the heart". [Verse 6] 


e First solution to Samsara. 





¢ Give up Deha Abhimana — Consisting of Pancha Kosha. 





Abimana expresses in 2 forms 











Ahamkara Mamakara 


lam 60 years old My body is Sick 




















Drishyam — Seen like the world Drk — Seer 
Bautikam — Made of 5 Elements Abautikam — Pure Consciousness 


Sagunam — Made of Sattva / Rajas / Nirgunam — Without Gunas 

Tamas Nirvikaram — Without Changes 
Savikaram — With Modification Anagama Pahi — Nityaha, not arriving & 
Agama Pahitvam — Arrives & Departs departing 





Why I can never be related to body or mind? 
a) Asangoham 


Brahmajnanavalee : 


x Seq TA: UA: asangOham asangOham asangOham puna: puna: | 
7A: | Il saccidAnandaroopOhamahamevAhamavyaya: || 1 | | 


Unattached, unattached, unattached am I, again and again; of the nature eternal Existence- Knowledge-Bliss am |: | am 
That. That am I, which is the irreducible, immortal, endless factor. [Verse 1] 





b) Paramartika Svarupam — Higher order of reality. 


¢ Nididhyasanam is to see | have no connection with Sukshma Shariram and hence not 
interested in merger of Sukshma Shariram with Ishvara (Videha Mukti). 


¢ lf worried, Abimana with Sukshma Shariram is not yet gone. 

¢ Drop Mamakara with Sukshma Buddhi. 

¢ Moment Aham, mama attachment comes, Anxiety, Stress comes. 

¢ Claim Sakshi Chaitanyam - witnessing presence and absence of thoughts. 


¢ Know this Sakshi — Tvam Pada Lakshyartha Jiva is Tat Pada Lakshyartha Paramatma. 





What is nature of Brahman? 












































Nature 
Drishihi Ritham Anantham Sada Viguna 
- Chaitanyam - Satyam - Infinite - Nirguna 
- Consciousness - Without - Witness always. 

















limitations of 
Desha, Kala, 
Vastu (Attributes) 











¢ Aikya Jnanam will give Moksha only when it includes Anatma Mithyatvam (Entire 
Drishya Prapancha — Body, Mind, world — lower order of reality). 


¢ Trouble shooters are only Anatma. 


a) Identify 5 Koshas. 
b) Remove Ahamkara and Mamkara from each one of them. 


o lamnot body, mind, sense organs, Pranas, and they are not mine. | am witness 
of arrival and departure of mind with 3 Avastas as its attributes. 


c) | take care of them but do not worry. 


d) Claim !am the left over Sakshi, left over, after mind drops off. 
o Drishi Rupam — Chaitanyam 
o Ritham-—Satyam 
o Anantham — Desha Kala Vastu Parichinnaha 
o Viguna-—Nirguna 
¢ Anatma Turbulences are small only from level of Anatma. 
Example : 
a) Perception of Coconut tree from ground and helicopter is different. 
b) Anjaneer reduced ocean to small pool from level of Atma Rama. 
¢ From Individual body level, Anatma problems are unsurmountable. 
Verse 7: 


WMavenar aeaa aT — As the diaries oe Sun, efecto’ by me ubiquity of 
dSniemar =aqearsfTa =Te1T 1 water, and of the etheric space resulting from pot etc., 


there is the diversity, as it were, of the ever immutable 


nafavacnar q cat ae witness of your intellect (i.e. Atman), owing to the 
ad aesexnstanmaesr AaTIvst i difference of the intellect. [Verse 7] 





¢ What is the block in mind to absorb this knowledge? 


First Example : 


Original Sun Light Reflection in Mirror / Pot of Water 


a) Ekam Anekam 

b) Undivided Divided, Changing 

c) All pervading Location belongs to Pot, Mirror 
Sunlight seems to be located in 


proximity of mirror. 



































Original | Reflected | — in mind container 

Chaitanyam - Manifested | in mind is called 
Buddhi Drk, observer, revealer of 
mind. 


- Abivyakta Rupam — Manifested. 

- Different from mind 

- Avikrutam Changeless, Nirvikarasya 
without modification. 

















Mind 














Reflection 





Container 




















- Seer inthe mind 


- Unlocated, seemingly located, 
divided, changing because of 








proximity of mind — clear crystal - 


Location belongs to various subtle 
bodies in different Sthula 


Coloured flower 











One undivided, all pervading sunlight seems to be divided because of seeming 
reflections in different bowls of water. 


In each bowl of water, sun located and divided, pluralistic . This is Pratibimba Vada in 


Vedanta. 


24 Example : 








Space 








|! 








Space in Pot / Hall 








re 











Unlocated undivided 
Ekam 





Pot / Hall 








Pot / Hall Space 








J 











- Plural 
- Anekam 











- Appears located 
- 1Ltr—2 Ltr space or big 
room, small room. ja 











¢ One consciousness Paramatma seemingly appears as many, located, divided Jivas. 
Initial Stage : (Before Moksha - Sravanam / Mananam / Ninidhyasanam) 

¢ | won’t come back return to this world. 

¢ Because Cherish idea of limitation, isolation, location, division. 

¢ Want Videha Mukti. 

¢ Misconception : | am located Jiva in the Body. 

¢ Moksha is escape from the world, temporary. 
Final Stage : 

¢ Sva Rupa Avastakam = Real Moksha. 


¢ Claiming | am Paramatma, pure Sakshi Chaitanyam in which world appears and 
disappears, 3 Avastas come and disappear. 


¢ lam permanent Adhishtana Chaitanyam. 
¢ |cannot escape from life, world. 


¢  Plurality is caused by mind which is located in the body not in all pervading 
Chaitanyam awareness. 


Verse 8: 


fenaarvat Vest wer Whatever is attached to the internal organ of living beings 
Daa Rrra Ra wernct sari! is always manifest by You (the Atman), the immutable self- 


consciousness, resembling the sun light (which illuminates 
all objects) and thus (the Atman) is ever free from 


Tafedqd wnaatstamaa wet 
aa vandismHa va aetiict bondage. [verse 8] 





¢ To receive message of Mahavakya, give up Vachyartha, popular meaning of | with 
location, division. 


¢ Location belongs to mind with transferred location. 


¢ With transferred location, division, plurality, attributes, | say |am miserable, located, 
disturbed Samsari. 


¢ Transfer all worries as Dharma of mind and be established in unlocated, undivided, 
worryless Chaitanyam. 


¢ You are original Chaitanyam. Which later on gets transferred to mind (like light of sun 
which gets transferred to the moon). 


¢ Inthe mind it gets named as Chidabasa. 

e |tis onthe mind not of the mind. It is nothing but original chit. 

¢ Moonlight is name of sunlight obtaining on the moon. 

¢ You yourself are revealing by falling in the mind in every thought and emotion. 
¢ Experience of Chidabasa is experience of Chit which is located in the mind. 


¢ Experience of moonlight is experience of sunlight located on the moon. 


Mind is spread over by light of consciousness which is Sakshi. 

Once Chit falls on the mind, it is renamed as Chidabasa, Reflected Consciousness. 
That is how mind is objectified by me the Sakshi. 

lam the subject, mind is object of experience. 

Sunlight is presence on the moon called illumination of the moon. 

Calling Sunlight as moonlight and getting associated with the moon is the problem. 


Original Consciousness now called Reflected Consciousness and we get hooked to the 
mind is problem. We say world creating, problems for us. 


Retransfer Vritti Parinamas — Raaga, Dvesha, Kama, Krodha, Chinta, fear, worry, 
tension, all thought modifications, emotions back to the mind — instrument. 





Verb 


| 











Action writing, reading, walking - |llumining no change / action. 





- Sakshi Chaitanyam illuminator of 
mind by presence. 

- Sunlight travels at 1,86,000 miles / 
hour. 











Sunlight, finite, located entity, needs to travel. 


Consciousness all pervading, not finite entity — knower of mind without action, 
Avikrutena (Without modification) Sada, Always. 





Sada 















































Jagrat Svapna Sushupti 
- Fully active mind - Partially active mind - Fully passive mind 
- External + internal world - No outer world 
- Only inner world 











¢ You are always free from the mind — instrument to experience the external world. 


¢ You as Sakshi need not have Raaga, Dvesha for the Body / Mind instrument or 
external world. 
¢ You are free all the time. No Sadhana Required for Moksha. 


Mandukya Upanishad : 








qf fazreay | argh Tey q| FT Gyn: | Na nirodho na cotpattir-na baddho na ca sadhakah 
a qaqa Faw FAI IWAMAT Il 22 I 


na mumuksur-na val mukta Ityesa paramarthata II 32 II 














There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 








Essence of Verses 5, 6, 7, 8 — Vedanta Sara: 
a) Stop identification with 5 Koshas. 
b) Claim |am Pancha Kosha Vilakshana Atma, Sakshi Chaitanyam. 


c) lam Jagat Karanam Brahma — Cause of 3 states of all minds. 


d) 


e) 


f) 
g) 


h) 


lam Karanam — Satyam, everything else body, mind, world (Karya Prapancha) 
depends on me. 


Mundak Upanishad : 

o Aham Nitya Mukta, Satya Svarupa. 
After study of Mahavakyam — | am Satyam Brahman. Know Jagat as Mithya Karyam. 
With Ascertainment of Jagat Mithyatvam, process of liberation is complete. 


o If Mithyatvam of world not established, will always try to escape from the world 
by Samadhi — dropping all thoughts, Chitta Vritti Nirodha. 


o Moksha is Svarupa Avasthanam not escaping from the world. 


lam of higher nature of reality, Paramartika Svarupam, continuation of Mithya world 
in me or me in Mithya world should not disturb me. 


o Let Mithya world continue in Satyam me — Chaitanyam. 


o Let Satya — Mithya Adhyasa continue, Phenomena of objective universe. 








Moksha 


ee 


Before Mahavakya Sravanam After Mahavakya Sravanam 


- Escaping from Body, - Understand Aham Satyam, 
Mind, world. higher order or reality, 
Jagan Mithya. 









































Verse 9: 


Assuming the form of an object, the internal organ can 
cognize that object, and because of this, to the internal 


organ, some objects are known and some_ remain 
unknown. Hence (the internal organ) is changeable (but 
not the Atman). [Verse 9] 





e Sara over, elaboration, magnification from now on. 
1% Topic : 
e Atma -—Anatma Viveka, Sakshi Antahkarana — Vichara (Verse 9 — 13). 


- A Body, mind, world Non material, Consciousness 
- Material, Jadam lam nonmaterial with incidental 
- 5 common features. matter vesture. 

(i) Drishyatvam 5 opposite features 


(ii) Bautikatvam (i) Adrishyatvam 
(iii) Savikaratvam (ii) Abautikatvam 
(iv) Sagunatvam (iii) Nirvikaratvam 
(v) Agama Pahitvam (iv) Nirgunatvam 
(v) Anagama Pahitvam 





Why is it difficult to do the differentiation? 
a) World is Anatma : 

¢ Desk not me. 

e Instant realisation. 


b) Body is not me: 
e Inert 
¢ Dead body has no natural consciousness. 
¢ Consciousness blesses body. 
c) Mind not me: 
¢ Both mind and consciousness 
e Abstract, invisible. 
Naishkarmya Siddhi Example : 


¢ See moonlight on Pournami night. 








2 Experiencers 


————— 





























Ignorant Wise 
- | Experience light belonging - | Experience light 
to the moon. manifested by the moon. 











- Moon is inert material. 
- Light belongs to Sun. 
- Moon manifests sunlight. 

















Consciousness in the Mind 








SSS eee 





Ignorant Jiva 














- | experience Consciousness 
belonging to Body, Mind, complex. 

- Misunderstands consciousness as 
property of Body and Mind. 

- When Body and Mind seize to exist, 
my conclusion consciousness also 
gone, nothing exists. 








Jnani 











| experience consciousness manifested 
by the mind as Chidabasa. 
Consciousness belongs to Atma, 
manifested by Mind. 

Mind Consisting of thoughts and 
emotions is revealed by the light of Atma. 
Mind manifests consciousness. 

Reflected consciousness itself is Sakshi 
Chaitanyams appearance in the lower 
planes. 

When | know that | am consciousness, 
and Body - Mind complex only manifests 
consciousness like the moon manifests 
sunlight, It is called recognition of Sakshi. 
Not new experience but new 
understanding of already experienced 
Sakshi which | am all the time. 

















Recognition of Sakshi 





—————— 





- Not new experience 

- Biggest misconception — | have to 
experience Sakshi in a new State 
belonging to Samadhi. 








- Subject to fluctuation, change all 
the time. 

- What lam aware of constantly 
changes, Savikara. 








- Is new understanding of Consciousness, 
already experienced in mind. 

- Understanding moonlight as Sunlight 
manifested by Moon. 

- Remain in Jagrat, understand Sakshi 
available in mind. 

- Sakshi experience in the mind is not of 
the mind. 

- Sakshi is manifested by the mind. 











Constant awareness all the time. 

Never changes. 

Continuous | thought in Chidabasa. 

Properly understood Chidabasa experience is 
Chit experience like moonlight experience. 
Extract knowledge out of known experience. 
Experience of Chidabasa alone is experience of 
Sakshi. 

Sakshi knowledge not new experience but new 
knowledge after studying our own experiences. — 


What is nature of our mind? 


To know object, mind has to come in Awareness of body mind, world at one 
contact with object. stroke, simultaneously not sequentially. 
Antahkarana Vishaya Sambanda required. Waking state, dream state, sleep state 
Has modifications, Savikaram. revealed instantaneously not 


Knows things sequentially. sequentially. 


Has known and unknown objects. Has no unknown, known category 


World is Indriya + Manaha Pratyaksham. (Vidita — Avidita) -— Which belongs to 
Deals with external objects. intellect. 
Emotions revealed instantly. Nothing 
waiting. 


Mind is Saskhi Pratyaksham 





Deals with Antahkaranam internal object. 


Verse 10: 


Indeed, the modifications of the internal organ are always 
manifest by the Self consciousness (viz. Atman), and 
therefore, the latter is unchangeable. If the Atman, of the 
nature of pure consciousness, were liable to change, there 


would have been mental modifications, some manifest and 
some unmanifest. [Verse 10] 





Savikara - Nirvikara 

Has known, unknown category. - Has no known, unknown category. 

Mind can be stuck to one / two - Anger, depression, desire, happiness revealed 
objects of the world. instantly. 

Example : 

- Hastamalikyam : Like Sunrise reveals all 
objects in front simultaneously without 
requiring time. 

- Panchadasi— 10‘ Chapter — Nataka Deepa. 

- Lamp illumines king, audience and hall in one 
shot. 

- Sakshi reveals Pramata, Pramanam, 
Prameyam Triputi without requiring 
sequential process. 

- Sakshi never stuck to any object in the 
universe, only illumines — good and bad. 








Jagrat Vyavahara 








——<———— 








Sakshi 











Triputi 








ee 











Ilumines Triputi. 
Simultaneously 

without any interval 

of time. 

Panchadasi — 

Chapter 10 — Nataka 
Deepa 

Sakshi is 

Changelessly (Nirvikara), 
eternally (Nityaha), 
Without Gunas 
(Nirguna) illuming Triputi 
+ Emotions. 








See 





Pot 








- Mind + 
Reflected 


Consciousness 


- Ahamkara 
- Pramata 




















Pramanam 








Prameyam 











Chakshur 
Rupa Vritti 
generated by 
eyes in the 
mind. 
Illumines 
external 
known objects 
in front of 
Chakshur 
Indriyam. 











- Object outside 





¢ |f Sakshi does not illumine Triputi simultaneously, | cannot use present tense at any 


time. 











¢ I|willhave to say: 


| saw pot or | will see pot in future. 






































Steps : 
Mahavakya Vichara 
Tvam Pada Tat Pada Aikyam 
- Arrive at Tvam Pada - Arrive at Tat Pada - Equate Tatpada 
Lakshyartha. Lakshyartha. Tvam Pada Lakshyarthas. 




















- Atma Anatma Viveka. 
- Jiva mix of Atma + 
Anatma. 








Mind — As knower Atma — As knower 


a) Has capacity to know external world a) Has capacity to know Triputi, internal 
sequentially, partially. world of emotions. 
Jagrat : - Simultaneously (Yugapat). 


- Mind awake 

- External world known. 
Sushupti : 

- Mind resolved 

- World resolved. 





Mind — As knower Atma — As knower 


b) Process required Vrittis required, arriving | b) Known by presence Satatam. 
in sequence Viditam, Aviditam. - Non-sequentially, known always (Satatam 
c) Object of knowledge external world. Viditat) 
d) Known, unknown division is there in c) Object of knowledge = Triputi. 
external world where mind is knower. - Pramata > Mind 
- Therefore Vikrutaha, Changing. - Pramanam > Vritti 


- Prameyam > Object 


d) No division of known, unknown thoughts, 


when emotions in Sakshi is revealed. 
- Therefore Avikrutaha, changeless. 
Example : 
- Sunlight illumines world outside 


simultaneously by mere presence. 





Verse 11: 


Since all acts relating to the internal organ are ever known 
by You (the Atman), the pure consciousness, the 


characteristic of the mental modifications does not cling to 
you. Thus you are dissimilar to the internal organ (that is 
subject to change). [Verse 11] 





¢ Repetition of Verse 10. 
¢ Observe yourself as Sakshi and see rise of thoughts, see mind. 


¢ |am aware of events in the mind as in dream state — | am Sakshi not involved in 
transactions (Turiyam) but illuminator of all transactions of the mind and through the 
mind the entire world. 


¢ Mind looks at world segment by segment. 
¢ Tvam Pada Vichara based on Anubava Pramanam. 
e Tat Pada Vichara based on Shastra Pramanam. 


¢ Doubt, confusions, knowledge, ignorance are events in the mind. They are all awared 
by Sakshi Chaitanyam all the time (Satatam). 


¢ Observe your inner world of thoughts and emotions from time to time. 
e All thoughts are always known by one unchanging Sakshi. 

¢ Thought impurities belong to the mind only. 

¢ |as Sakshi am always the revealer of the mind in 3 states. 


¢ | aware the inner mind like the external apple. 


lam the awarer, subject, Drk. 

| can’t get Moksha for the mind ever. | am ever Mukta — Manaha is ever Baddaha. 
| can’t say: 

lam free but |am seeking Moksha for my mind. 

Remember — Verse 64 — Drop Mamakara and Ahamkara of the mind. 


You can’t solve mental problems as long as you see mind as yours (Subjectivity 
comes). 


Detach from mind, study mind objectively. 


99% of Samsara dropped when | declare | am not body or mind. Balance 1% by saying 
they are Mithya. They can’t touch me the Satyam, higher order of reality. 


lam ever liberated is a fact to be claimed always. 





For Moksha, understand 
and remember 


See 


- Mind is Mithya lam Asanga Chaitanyam 
- Lower order 
































| Sakshi don’t have a mind. 


Atma Bodha: 


7 q AAAUHRISaTES: | Deha Anyatvat Na me Janma Jara Kaarsya Layaadayah | 
etary: : Gel MAR ada AT OU RRM Sabdaadi Vishayaih Sango Nireendriya tayaa Na Cha Il 32 II 


| am free from sorrow, attachment, malice and fear; for | am other than the mind. "He is without breath and without 
mind, pure, higher than the high, and imperishable.” [Verse 32] 


WAAeaTa A SSCHUPER DI CoE | Amanastwaat Na me Dukha Raaga Dwesha Bhayaadayah | 
STOTT Hel: AA game | Tada ll 2211 Apraano Hi Amanaassubhra Ityaadi Sruti saasanaat II 33 II 


From It are born breath, mind, and all organs of sense, ether, air, light, water, and earth, which is the support of all. 
[Verse 33] 





¢ Nidhidhyasanam Verses. 
¢ lam Sakshi other than the mind. 
¢ Sakshi is without Breath, mind, pure. 
¢ lam Sakshi. 
¢ |have no Raaga, Dvesha.. Says meditator. 
¢ |am Atma, mind neither me nor mine. 
a) Parishudha Chita Bavataha Viditam : 
¢ |am pure Chit. 


¢ Property of Changing thoughts belongs to the mind. 


b) Te Nahi Nasti : 
¢ Not there for you. 


¢ |am the observer not the observed. 





2 Vedantic Principles 


—_——— a Saeaeeeaee 




















- lam observer different than - All observed properties 
observed objects (Body / belong to observed object, 
Mind / World) never to observer subject. 

- Raaga, Dvesha, attribute of 


mind does not belongs to 
observer Sakshi, Chaitanyam 
Te Na Asti. 











c) Yathaha Evem Ataha Dhiya Asadrushaha Tu : 
¢ Therefore you are different than mind. 
e 5 differences between observer and observed. 


¢ Nonmaterial, without Sattva / Rajas / Tamas Guna, without modification, unseen, 
without arrival + departure. 


¢ |amnot mind, mind not me. 


Verse 12: 


Tajfeacanfranraqadar The state of being cognised is quite well known in case of 


the mental modes as in case of objects (like pot etc.), since 


afrag Wid Tagg AAT | there is no dispute about it. In this manner, only due to 


r3 fel Wands arvatatear their characteristic of being known, the mental modes, like 
fateacad far: the objects (pot etc), are known by the other (i.e. the 
Ta aat slERR Ul witness consciousness). [Verse 12] 


¢ As part of Mahavakya Vichara, Tvam Pada Vichara, Analysis of Jiva. 








Jiva 











Atma Anatma 


- Used for Vyavahara only. 
- Not intrinsic, integral part of 
Jiva. 





























Possible doubt: 





Purva Pakshi : 
e Mind knows world + itself — why separate Sakshi required? 
Logical Reasoning : 


¢ Anything observed in the world is observed by someone other than the observed 
objects. 


¢ Observer different from observed, pot never knows itself, known by someone other 
than the pot. 


Arguments : 
a) Matishu Pragatam : 

e¢ All the minds in the world have common status of being known. 
b) Viditatvam : 

¢ Minds known intimately Matishu. 


¢ Therefore require something other than mind to know the mind which is called 
Sakshi. 


Mind — Sakshi - No Physical distance 
Sunlght on Moon — Moon - No Physical distance 





Blunder : 


We say moonlight. 

My mind is turbulent. 

We wrongly name Sakshi as Chidabasa. 

Chidabasa is Chit only, falling on the mind. 

That is the Sakshi revealing the mind — very subtle topic. 


For Vyavahara use Anatma component (like spectacles) not included in Jiva 
component. 


Because of ignorance include Anatma in Jivatma. 


All mental conditions are awared and mind itself is not the awarer, mind known by 
Sakshi. 


Verse 13: 


atadtlatearn: dda Te Zar The objects, (pot etc.) being always cognised by something 


other than themselves (viz. the consciousness limited by 
ae! fags tar rn fa Fal td cits | the internal organ), cannot know themselves. Similarly, the 


dWaen sta aAaT uartafatear internal organ and the states thereof, being illumined by 
the witness consciousness cannot comprehend 
a Ags LAA su = Taq =e GATIIRs LI themselves. [Verse 13] 





Antahakarana Viveka conclusion in verse 13. 
Inert needs to be known by Chetanam. 


Drishyam is Bautikam — Jadam. 


e Mind known, can’t know itself. 

¢ Sakshi: Non material, Adrishyam, never object. 

¢ Thought can’t know another thought, both Jadam. 

¢ Sunlight through moon, is moonlight, illumining earth. 

¢ Sakshi— through mind is mind light illuming all sense organs. 
Katho Upanishad : 


T Tat Aa Ma T Tea aT fae veg Haroaatrs: | || Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto yam agnih, 
Tag aT TT Ta TET MAT Balas PETIA Il 9 Il Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati Il 15 I 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this fire. When He 
shines, everything shines after him ; by His light, all these shine. [Il — Il — 15] 





Verse 14: 


> 


Always in the practical realm, the state of the mind 


at 
assuming the form of an object (say pot, as "This is pot") is 
AAT Tal aaentaat one kind and (the state) as "I (see the pot)" having that 


Steere area age (i.e. the cognition "This is pot") as its object and being very 


brightly illuminated by the Self consciousness, is another 


Hfagrdrasaterars raat liextl (kind of) mental modification. [Verse 14] 





¢ Most important function of mind: 


Aham Vritti — self awareness, self conscious, | know | am — throughout life — Balya 
Dishu, Jagrat, Anuvritti mane. 


Dakshinamurthy Stotram : 


Baalya-Adissv(u)-Api Jaagrad-Aadissu Tathaa Sarvaasy u -Avasthaasv u -Api 


Vyaavrttaasv _u -Anu-Vartamaanam-Aham-Ity.||-Antah Sphurantam Sadaa | 


Sva-_4 atmaanam Prakatti-Karoti Bhajataam Yo Mudrayaa-Bhadrayaa 


Tasmal Shri-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | | 7| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) During 
Boyhood and Other stages of Life (Youth, Old age etc), during Waking and Other states (Dreaming, Deep Sleep, Turiya 
etc) and Similarly in All Conditions the Atman Always Shines as the "I" Within, Free from All Conditions but at the same 
time Present in All Conditions, The Inner Guru Awakens this Knowledge of One's Own Atman to those who Surrender to 
Him; this Knowledge which is represented by the Auspicious Cin-Mudra, Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 7] 





¢ In and through Idam Vritti, Aham Vritti is invariable constant. 


Upadesa Sara: 


4 arantstar: | Vrttayas-tvaham-vrttimasritah | 


qaai Hal faeq= Ae: ll gel vrttayo mano viddhyaham manah II 18 II 


Now, thoughts make the mind. All thoughts depend on the I-thought. Therefore, know the I-thought to be the mind. 
[Verse 18] 


¢ 2°¢ person — only if 15 person exists. 








| thought in mind can refer to 
part or whole 











ee sc 








Body 

















Eye Mouth Mind Sakshi 




















- lam fat - | can’t see - lamtalking - lamagitated - | have emotions 
































- | know my emotions 











| Vritti 


Attribute of 


SS 






































Mind? Atma? 








|—Vritti always attribute of mind. Atma is Asangaha. If it belongs to Atma, it will 
become property / Guna of Atma. 

What is Sambanda relationship between Sakshi — Aham — Vritti in mind (Which comes 
as a package with Idam — Samsara Vrittis — like wife comes with inlaws and 100 


relations). 


¢ Adhyasa Adhishtana Sambanda. Sakshi me, resting in me. 
Example : 

e Like dream superimposed on waker. 

¢ Waker (Adhyasa) Superimposed on Sakshi (Adhishtanam). 


¢ |can use Aham Vritti to talk as Sakshi but it does not really belong to me, | am 


Adhishtanam of higher order or reality. 


¢ For Vyavahara, use Aham Vritti Adhyasa Sambanda but knowing | have no real 


connection is Moksha. 
¢ Body, mind, world, Aham Vritti all superimposed on Sakshi me, resting in me. 
¢ Can’t affect me because it is of lower order or reality. 
¢ lam Sakshi using Aham Vritti of mind. 


¢ During Sushupti, even though | am there, | can’t talk as Sakshi because mind + Aham 


Vritti are resolved. 


¢ During transactions mind has 2 Vrittis : 


Aham — Kara Vritti (Observer) Idam Vritti (Observed world) 


Drishta — seer Drishyakara Vritti — Seen 


Continuous “Thambura” never leaves us. Objectifies external world during Jagrat + 


Can objectify Idam Vritti or emotions. Svapna. 


Aham Vritti as Sakshi can objectify mental Absent in Sushupti. 
condition itself. Constantly flowing, variable. 
Refers to mind itself as object. 


When Aham Vritti is entertained it refers 
to Sakshi. 


Aham Vritti represents Sakshi. That Sakshi 
objectifies the Idam Vritti. 


Aham Vritti by itself is Jadam like idam 
Vritti. 


Shining because of Sakshi 





¢ Sakshi exists by itself — Vilakshanam in sleep state — neither observer or observed. 


Sun light on Moon | — thought Ahamkara (Observer) 


- Takes place in the moon, belongs to the Belongs to mind, refers to Sakshi, 
moon, refers to sunlight. consciousness. 

- Moon has no power to produce light. Not responsible for Sakshi. 
Mind is inert, has no power to become 
sentient. 
Ahamkara is Antahkarana Gunaha, not 
Sakshi Guna. 
Ahamkara Vritti is property of mind. 
Sakshi continues to be Nirguna. 
Sakshi by providing Chit Pratibimba 
generates Aham Vritti in the mind. 
Aham and Idam Vritti both Jadam, 
revealed by Sakshi. 
Upadesha Sahashri — Shankara devotes 
one full chapter. 





¢ We watch image of the world mounted on frame called the mind. 
¢ What!lam watching is Idam Vritti formed on the mind. 
¢ As long as ldam + Aham Vrittis are there, there is Drishta and Drishyam status. 


¢ Once Vrittis gone in Sushupti, Sakshi remains alone without Drishta — Drishya Status, 
no division. 


¢ Drishtru, Drishya Vilakshana Adritiyam Kevala Chaitanyam, Turiyam, alone is there. 


Kaivalya Upanishad : 


Ay arg aera AA APTA aed | trisu dhamasu yadbhogyam bhokta bhogasca yadbhavet | 
aval oat: Gtett Fasaatise Garhara: ui ge w || tebhyo vilaksanah saksi cinmatro harh sadasivah |! 18} 


All that constitutes the enjoyable, the enjoyer and the enjoyment in the three realms.. Different from them all am I, the 


Witness, the Ever-auspicious, Pure Consciousness. [Verse 18] 





Verse 15: 


Qqeaeat a ata sara Though being essentially the characteristic of the mind, it 
Yeraat Was Senqorrsta seit | arises as if it is the charactristic of the Self and therefore 


Sta saresaot staara smart the ignorant people believe this mental modification in the 


Ata g rarmenamesmaragar 1 iee tt form "I" to be the attribute of the Self. [Verse 15] 





¢ When no Aham, Idam Vritti, mind is in dormant, passive state called Sushupti, 
Nirgunam Sakshi Aham, Abayam Asmi. 


e |thought, intrinsic nature of mind, Savikara, Bautikam. 

¢ Sakshi —Nirvikara, no | thought. 

¢ Jagrat + Svapna —I, reveals mind. 

¢ | mistake, | thought as property of myself (Sakshi). 

e |thought rises in mind as though it is property of Sakshi | — Original Consciousness. 


¢ | become as thought located in Singapore, India, America. 


¢ |am locationless Consciousness, not part, product, property of Body / Mind Complex. 


¢ |take | thought to be intrinsically connected to me the observer. 




















2 Mistakes 
| thought of mind is me the Sakshi Location of | — thought is my (Sakshis) 








location 














2 Principles in Aham 


ee 























Consciousness | thought Ahamkara in the mind 
Y Y 
Unlocated Located 




















J 


| thought transferred to Sakshi 
and | say |am in Singapore 


e After death travel to Pitruloka — etc. 
¢ Once | mistake | thought as myself. 
¢ | get connected to Idam — Vritti (Samsara). 


e Ahamkara — connects to Mamakara, and world. 


Verse 16: 


aie aa Wasmaigentt If that (mental modification as | i.e. the ego) did not cause 


the delusion, a person would not experience the day to 


aera A TATSTAA | day business (in the form | know the pot, | do this action 


Tameiseal adeat Tagargstar etc.) And the enjoyment of the worldly pleasures would 
: = become fruitless if that (ego) is not considered to be the 
SIRI m te Aal ia fact LIgSall attribute of the empirical self. [Verse 16] 


¢ |thought very Important for all transactions. 





¢ Sat Darshanam by Ramana Maharishi expands on this. 
e Aham Vritti-— Has to be correctly understood as generated by mind (Like moonlight 


belongs to Sun). 


As it gets Connected to Idam Vritti + 
Samsara. 


As Sakshi 

Relative in Sushupti, | am free. 

To do Karma Yoga / Upasana Yoga / Jnana 
Yoga require Ahamkara. 


Villian is mistaken I. 
With Aham Vritti Raaga Dvesha comes in 
Jagrat and Svapna hence Villian, Mohini. 





Aham Brahma Asmi requires Aham Vritti. 


Required for Moksha. Hence Hero. - To do Karma Yoga, Upasana Yoga, Jnana 
Samsara eliminated by knowing Sakshi. Yoga require Aham Vritti. 

To know and enjoy Sakshi, Moksha Example : Taittriya Upanishad 

Svarupa Requires Aham Vritii. - Aham Annam.. [lll-X-6] 


- Aham Vrikshae Gire Riva.. [| — X — 1] 





Taittriya Upanishad : 


aham vrksasya reriva, kirtih prstham gireriva, 
urdhvapavitro vajintva svamrtamasmi, 
dravinagm savarcasam, sumedha amrtoksitah, 


iti trisankorvedanuvacanam I! 1 Il 


lam the stimulator in the tree of universe. My fame (glory) is high as the peaks of the mountains. High and pure am | like 
the essence in the sun; |am the power and the wealth, effulgent with intuition. Intelligent, imperishable and undecaying 
am | — this is the sacred recitation of Trisanku, after he realised the Truth. [| — X — 1] 


Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-'ham-annaddo3-’ham-annadah, 


ahagm Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamaja rta3-sya, 

purvam devebhyo-'mrtasya 1 nas bhayi, 

yo ma dadati sa edeva ma3 _ 
aham-annam-annam-adantama 

ahows visvam bhuvanam- sillent bhava3m, 

suvarna Jyotih, ya evam veda, ity-upanisat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, | am the eater 
of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the am the first born 
(Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of immortality, prior to the Gods. Whoever 
gives me, he surely does save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am 
luminous like the sun. He who knows thus (also attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 55 





Conclusion : 

a) Both Samsara Vyavhara and Moksha Vyavahara require Aham Vritti. 
¢ All living beings — plant and animals have mild form of Aham. 
¢ Bhagwan requires cosmic Aham to create. 


¢ Bhagwan’s mind = Trigunatmika Maya, Pure Satva + Rajas, No Tamas. 


Gita: 


anraimt ' moran: The fourfold caste, has been created by Me, according to 
we a 1 C © A | the differentiation of guna and karma; though | am the 





ToT Hanae ; fisted , | author thereof, know Me as non-doer and immutable. 
) HT Tag | ll 3.23 | [Chapter 4 — Verse 13] 


b) | thought rises in mind, represents sentient Consciousness principle only. 


c) That Consciousness which has become observer of the mind. Observer status only when 
mind in Jagrat and Svapana only. 


d) Observer consciousness is referred by word | — or | thought. 
e) | thought refers to subject Consciousness. It rises in the mind not in Consciousness. 
f) | thought always present in all our experiences . 


g) Idam thought refers to World (Anatma), Aham refers to observer, consciousness, Chit. 


h) 


2 Cognitions in every experience 


| know pot 

Experience of external pots. 

Pot is object. 

| see the world through spectacles. 
Mind and Consciousness — Subject. 
World — Object 


| know that | know the Pot. 
Knower of the mind which knows 
the pot. 
Mind is the object. 
| see spectacle. 
| Objectify mind by mere presence of 
Sakshi. 
Consciousness : 
- Subject. 
Mind: 
- Object 
- “| thought belongs to mind refers to 
Sakshi. 
- If | thought does not take place in 
the mind, no Vyavhara. 





i) What is the nature of | thought? 


¢ Jana Mohakari — Cause of all delusions, because when | thought takes place in the 
mind, we conclude we are mind, but mind has impurities. 


Example : 
¢ Sunlight falling on moon — conclude it is moon light. 
¢ Light belongs to moon, refers to sunlight. 


¢  |thought sentient observer seen in the mind but refers to consciousness which exists 
independently. 


¢ Conclusion - | am Mind, Samsari is problem. 


j) If no | thought, Consciousness can’t claim | am consciousness. 


| thought 


- Understood | thought - Misunderstood | thought with 
Idam thought. 


k) If no | thought, no subject, all Vyavahara meaningless, futile. 


|) | subject — am beneficiary of all transactions. 


Brihadaranyaka Upanishad : 


a eras, 2 ar at qeq: sara ata: frat 
weft, stesateq sTATa ofa: fat wafai a4 aT 
sara sre Har wali #2 at et garni 
Srara gar: frar watea, sienaea HIATaA FHT: 
fear warai aa at fageq arama fad faa 
waafa, svienaeq frara fad fsa walti aa 


aft qsat sTATa gsr: faar — dain 


a fa a at st arama 

feat waita, sncaate RIA STH: 

a @r a? @aqrt mrarm 2ar: faar 

‘a, wrenaer sia 2ar: fear watai a 

qr at @aat amr aa: fat waa, srenaeca 

Tara Sar far aratear | Toa at sqrt 

veri fiearfer ererfter | a ar wt eer qrara 

ead fad wafa, aranaca wrara aa fad wafa | 

ATSHT Qf st geeq:—straeat waeaeat fafaetr- 

feactr Fats , erent weat go wa aa fama 
ae end fafaen. 041 


sa hovdéca na v4 are patyuli kAmaya pati priyo bhavaty 
Satmanastu kamaya patiu priyo bhavati 

Na va are jayayai kKamaya jaya priya bhavaty 
atmanastu kamaya jaya priya bhavati 

na Va are putréiaéo0 kamaéya putréu privé bhavanty 
atmanastu kamaya putrau priya bhavanti 

na Va are vittasya kamaya vittao priyao bhavaty 
S&tmanastu ka&maya vittao priyao bhavati 

na Va are paatinaéao kamaéya paaavau priya bhavanti 
atmanastu kamaya paaavau priya bhavanti 

na v4 are brahmaiau k&maya brahma priyadé bhavaty 
Atmanastu kamaya brahma priyao bhavati 

na va are kaatrasya kamaya kaatrao priyao bhavaty 
atmanastu kamaya kaatrao priyao bhavati 

na va are lok&inéo kimaéya lokdéu priyé bhavanty 
atmanastu kamaya lokau priya bhavanti 

na Va are devanao kamaya devau priya bhavanty 
a&tmanastu ka&maya devéu privé bhavanti 

na Va are vedaéanso kamaéya vedasau priyé bhavanty 
atmanastu kamaya vedau priya bhavanti 

na v4 are bhiitanads kamaya bhiit4ani priyaéii bhavanty 
a&tmanastu kamaya bhuitani priyéii bhavanti 

Na Va are sarvasya kamaya sarvao priyao bhavaty 
atmanastu kamaya sarvao priyao bhavaty 

Stmaé wé are draauavyau arotavyo mantavyo 
nididhyasitavyo maitreyy S4tmani khalvare dyiaue 
arute mate vijnata idao sarvao viditao || 5 || 


He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it 
is loved. It is not for the sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for one’s own sake 
that they are loved. It is not for the sake of the beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not 
for the sake of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised — 
should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, through hearing, reflection and 


meditation, all this is known. [Il —IV - 5] 





e Atmastu Kamaya Sarvam Priyo bavati.... 


¢ lf beneficiary removed, all transactions redundant, futile. 


Ahamkara - | thought 


- Transaction meaningless gone. - Transaction meaningful 
- Sushupti - Jagrat, Svapana. 


Gita: 


3 For him there is no interest whatever in what is done, or 
Aq Tet HAA ATHAAS HITT 


what is not done; nor does he depend upon any being for 


ae oe Taya gy HPT UVSTUT AA: I 3. Il || any object. [Chapter 3 — Verse 18] 





e Means Jnani has disassociated with Ahamkara. 
e Renunciation and withdrawal makes all the difference. 
¢ For playing drama of life put Ahamkara coat, Aham Vritti. 


e Inside: | have no Sambanda with Aham Vritti. 


Verse 17: 


saetweienemava Wa - (The mental modification that causes) only the 


manifestation of objects pot etc. would be there, if the 


=a ate aratertenfaer | state of the mind is of only one kind and if the Self (on the 


QGagkt fatasa a Tatenaad empirical plane) does not assume (the status of the seer) 


with regard to the mental modification that manifests pot 


a) Jagrat : 


mind orld 


¢ Confusion is there. 








b) To know mind go to Svapna — where mind is clearly object. 


¢ Indream every object is a thought. 


Subject, experiencer 
Sentient, conscious observer. 


Revealed by | thought only. 
lam observer of dream, means 
Sakshi is observer. 





¢ Suppose Idam Vritti alone takes place. 


¢ Without Aham Vritti, you can never talk about Sakshi as observer of Idam Vritti. 


¢ To talk about Sakshi as observer you need | thought. 
¢ You can never say |am aware of my mind and emotions without Sakshi’s | thought. 
¢ No Vyavahara without | thought. 
¢ Sakshi responsible for | thought — Observer in mind. 
Verse 18: 


When the Self consciousness and the internal organ, the 


knower and the known (respectively), remain without 
TeMeantsanmitasmdar referring to one's own Self as |, a person would not enter 


Raa nisargs: ich the course of day to day business (in the form "I know" 


"| do" etc.) which is connected with the Self-illusion. 


aaenuqg A SAT Saar | Igcll [Verse 18] 


¢ Sakshi— Mind Sambandha only with | thought. 
¢ Mind + Idam Vritti both objectified by Sakshi the Observer. 





Abhimana — Required for Sakshi to - Required for perception of external 
be present as an observer, world. 


Experiencer. - Avagantru. 
Avagamya. - Revealed 
Revealer 





¢ Two fold knowledge takes place in the mind for all transactions. 
¢ |Abhimana caused by Sakshi on the mind. 


e Ahamkara is Antahkarana Guna only. 





Thoughts 
































Invariable Variable 
- Aham - ldam 
- |see - | see Pot 
- | hear music / class 











Briharanyaka Upanishad : Saptama Bramanam 


‘ssteqrnasHen’ sta tat ara TTUrT , aleareqa- ‘trinyatmane'kuruta’ iti mano vacam pranam, tanyatmane- 
Sheet ; ‘ARTS SATAY , atest,’ ‘SRT SHTAT ‘kuruta; ‘anyatramana abhuvam, nadarsam,’ ‘anyatramana 
SnyTaAT , aT’ ata, waar aa quate, waaatT abhivam, nasrausam’ iti, manasa hyeva pasyati, manasa 
prot heat 1 TH: Saat fafafear 2G 1S2She4T srnoti | kamah samkalpo vicikitsa Sraddha'sraddha 
aftrogitatefst eaacast Hat Ud ; asarata quer dhrtiradhrtirhrirdhirbhirityetadsarvam mana eva; tasmadapi prsthata 
SIETST AtTeST faatarfa ; qT: Ga RISTI qatar war | upasprsto manasa vijanati; yah kaSca Sabdo vageva sa | 
Gat SFRaqaTae, aT fe 7 serorrsaratt Salat Sarat: esa hyantamayatta, esa hi na; prano'pano vyana udanah 
aartisa CeracaIqa SITOT Tq ; ast qi staqutext, samano'na ityetatsarvam prana eva; etanmayo va ayamatma, 


QA AAA: ATO: tl 3 Il vanmayo manomayah pranamayah | | 3 | | 


‘Three he designed for himself’ means: The mind, the organ of speech and the vital force; these he designed for himself. 
(They say), ‘| was absent-minded, | did not see it, ‘I was absent-minded, | did not hear it.’ It is through the mind that one 
sees and hears. Desire, resolve, doubt, faith, want of faith, steadiness, unsteadiness, shame, intelligence and fear—all 
these are but the mind. Even if one is touched from behind, one knows it through the mind; therefore (the mind exists). 
And any kind of sound is but the organ of speech, for it serves to determine a thing. but it cannot itself be revealed. Prana, 
Apana, Vyana, Udana, Samana and Ana—all these are but the vital force. This body is identified with these—with the 


organ of speech, the mind and the vital force. [| — V — 3] 





When mind Joins Sakshi, It is called Pramata. 


Sakshi — When it is aware of mind. 





















































2 Levels of | 
First Level Second Level 

- Sakshi | | - | see Pot 

- | (Sakshi) See (Mind) - Pramata 
Example : - | see world with spectacles 

- | see spectacles - Pramata = 1+ Spectacles 
Sakshi : - Prameyam = World 

- Subject 
Sakshyam : 

- Mind 

- Object 











| thought (Chidabasa), inspired by Sakshi on the mind. 
Sakshi with mind Coat called Pramata is essence of 18*" Verse. 


Formulation of Chidabasa — and generation of | thought — Aham Vritti —- Anamkara is 
simultaneous. 


Aim Of Guru: 
e Focus on First level. 
¢ Not focus on Pot / World. 


¢ Analyse | see, | hear, without the function of Indriyam = Sakshi. 


Verse 19: 
3sIemia sta wa Te Tear Certainly, (a person) having at first resolved "I shall see", 


propels his sense of sight towards the objects (such as 


gra aa act Taunt t pot). Similarly, (he sends forth) other senses as that of 


aa afeunta AAT S=a7eTo hearing etc. towards the distinctive quality of ether (i.e. 


Sate TASES WTI Ie stl || the sound) etc. [Verse 19] 


¢ Even before, during and after perception, word | - refers to Sakshi only. 





¢ In sleep | am Sakshi, on waking up first |am aware of the mind with no thoughts — 
Blank screen. 
¢ Next moment | — Sakshi Joins Sakshyam mind and | become Pramata (Putting on mind 
COat). 
¢ Miind is object, Known. 
¢ Sankalpa is phenomena in the mind and | am aware of Sankalpa. 
Gita: 


Abandoning, without reserve, all desires born of sankalpa, 
and completely restraining the whole group of senses by 


wateferrane fafraey Qed: ll &.9¢ Il the mind from all sides.... [Chapter 6 — Verse 24] 


¢ Sankalpa is | thought, Refers to Sakshi. 6s 





¢ | thought inspired by Sakshi is required before, during and after any event. 
e Let me see, lam seeing, | saw the pot. 


e Mind directs the sense organs to relevant sense objects — Sabda, Sparsha, Roop, Rasa, 
Gandha. 


Verse 20: 


3AGSsta A ilvaceantuy Without the sense of ego, nobody can ever reach (the 


realm of) day to day goings on (like seeing, hearing, 


\ 
aaerngquia etraera bathing, eating etc.). Consequently, as a matter of course, 


SOQeadT Te WAR daar the causality in case of the mental modification (as |) on 


the way to the daily run of things is quite appropriate. 


SaASNaA Wit HRUTATIIRO WL = |) [verse 20] 





Primary topic: Verse 14 +15 


- Invariable, Irreplaceable Variable, replaceable. 
- Continuously present. May, may not be present. 
- Inspired by, caused by Sakshi Chaitanyam. Idam Vritti dissolved in Sushupti. 


- Proved when we are objectifying | see Pot. 
the mind in Jagrat and Svapna. Mind joins Sakshi to become 
Pramata and see Idam Vritti - World 


NV, 


Sakshi Mental Process 





¢ No Vyavahara without Sakshi and mind joining together and manifesting as Aham 
Vritti. 


Verse 21: 


Whether the ego is the distinctive mark of (the Atman), of 
the nature of consciousness, or of the internal organ, or of 
both, is to be pondered over by the diligent spiritual 


aspirants by means of reasoning for the sake of their 


Squrarniearead saTarare LIze2t welfare (i.e. liberation). [Verse 21] 


Does Aham Vritti Belongs to 


- Antahkaranam - Joint Problem 
- Guna - Like Joint cheque Book 





Verse 14 - 33: 
¢ Ahamkara Atma Viveka. 
¢ |thought - Rises in Jagrat, Svapana, dissolves in Sushupti. 
e Aham Vritti comes + Goes — why doubt? 

a) Aham Vritti is inspired by and refers to Sakshi. 

b) Aham Brahma Asmi : 


e |refers to Sakshi. 


Verse 22: 


SOTA SH LUT a wal ~ If the ego were the special quality of the Self, it would not 
Gate Jott fe dle aad | have been manifested by the latter. Because the property 
nN 


Worsanat saad ators of an entity cannot exist separately from a part which 
| Taera JUTE gated aaslieelil constitutes that very entity. [Verse 22] 





e Aham thought can’t be the property of Atma, Atma is Nirguna. 
e Let us assume it is property of Atma. 
Law : 
a) Substance can’t objectify its own property. 
¢ All known attributes belong to known objects, not to knower 
b) Knower can’t objectify himself or his properties. 
c) To objectify property of substance, Substance must be objectified. 
Example : 
¢ To know colour of clip, | should see the clip. 


d) Substance and attribute inseparable. 


Laws 


- Substance and attributes - To know attribute , 
are inseparable, can’t be Substance must be 
Separated. known. 

- Can’t send Buddhi alone 


Objectifier subject and 
objectified substance or 
attributes, must be 
different, can’t be same. 
Seer and Eyes different. 


to class and Be Keep 





body weight height - Tip of finger can’t touch Eyes can’t see itself. 
complexion at home. itself. Phone can’t ring its own 
- Left hand can’t clean number. 
itself. 
Atma: 
e Seer. 


¢ Chaitanyam. 
Anatma Prapancha : 
¢ Mind + attributes (ahamkara). 
¢ Seen, matter, Jadam. 
¢ Different than Atma. 
¢ |thought experienced by mind belongs to Mind, not Atma. 


¢ |f Ahamkara were atmas property, it can’t be objectified, experienced by us at all. 


Arrives Jagrat + Svapna 


Goes Off 


Experiencable, hence can’t belong to me Atma. 


If | thought had belong to Atma, it would not have been able to Separate from Atma. 


Ahamkara would not have existed separately to be experienced. 


Property of substance and part of substance can never exist away from substance. 


Therefore Ahamkara belongs to mind. 


Substance can’t see its own property. 


Verse 23: 


a Won Worms Radar wort 
Tagciftraa a at ast Wot: | 


a fe @ytpat A a argent 
Worst Worst Tear _ Aas lis 
Ahamkara property can’t be objectified by itself. Because there is no distance between 
substance mind and its property — Attribute — Guna. 


Objectification requires distance. 


A notable quality that is remnant in an object cannot be 
cognised by that object or by the qualities thereof. Because 
surely there is no difference between an object and its 
quality either in respect of place or in the matter of 
essence. [Verse 23] 





Revision : Procedure of Text 


Mahavakya Vichara 


Tvam Pada Vichara 


Atma Anatma Viveka 


Atma can be identified with Brahman 


¢ Only when separated from Anatma. 
¢ When Atma + Anatma are joined together — Aikyam not possible. 


¢ By Baga Tyaga Lakshana separate Jiva from Anatma. 


¢ Separated Jiva to be equated with Brahman. 


Verse 7-13 Verse 14 -— 33 





Atma — Antahkarana Viveka Atma - Ahankara Viveka 


¢ Totaka establishes necessity of Anamkara — | thought for all transactions. 


¢ In Sushupti no | thought no transactions. 


2 Arguments to establish Ahamkara 
belongs to mind 


- Ahamkara experienced attribute. Stage 1: 

- Aware of | thought - Suppose Ahamkara is an 
attribute of Atma, it would never 
have experienced. 

Stage 2: 


- Itis experienced. 


Example : 
- Roads flooded must have rained 


at night. 





e Experienced Gunas — Ahamkara belongs to objects — Mind not experiencer Subject 
Atma. 
¢ We give this Argument, Totaka does not give. 


¢ Experienced Ahamkara belongs to experienced mind. 


Question: 
¢ Why can’t Ahamkara experience its own attribute of Ahamkara? 
Answer : 
Example : 
e Eyes can’t see itself. 
How to say this logically 3 laws : 
a) Substance can never objectify itself. No distance between substance, and property. 
b) Attributes never away from substance. 


c) One attribute of substance can’t objectify another attribute of same substance. 
Second attributes also in some locus. 


Example : 
e My eye can objectify colour of your Eye Ball not my own eye. 
Verse 24: 


One quality of fire (say hotness), residing in the fire, can 
never get to the state of being an object (of another 


quality of fire, say brightness) and vice versa. Nor, in this 


world, can the fire cognise its own quality seated in it 





through (another) quality of its own. [Verse 24] 


Example : 


Fire has — 2 Attributes 


- Ushnatvam - Prakashatvam 
- Can’t burn light - Light can’t illuminate Heat 





- Heat by touch only. 


¢ Light and heat — 2 Attributes of fire can’t have mutual interaction of subject — Object. 
3 Laws: 

a) Substance does not objectify substance both inert. 

b) Substance does not objectify its attribute. 

c) One attribute of substance does not objectify another attribute of same substance. 
Atma — Ahamkara - Conclusion : 
a) Arthapati : 


e¢ |f Ahamkara were attribute of Atma, it would have never been known, objectified by 
US. 


b) Anumanam : 


¢ Ahamkara — is attribute, property Guna of mind not Atma, | thought Ahamkara 
experiencable in Jagrat and Svapna — Not in Sushupti. 


¢ Same topic based on Anumana in Naishkarama Siddhi - Chapter 2 — Verse 22 — 43. 


e Atma free from Ahamkara Guna, Nirguna established verse 14 — 24. 
Verse 25: 


HUTA acjaareayUT In the same manner, the multitude of qualities (such as 
cognition, pleasure, pain etc.) which kanada inferred to be 


the distinguishing qualities of the Self (though in fact they 
are) the momentary belongings of the non-self (i.e. the 


aaa Testi q Tarifenaat internal organ), may be refuted, for assuredly, what is 
ale TaAMenor TTT | | eternal will not become the possessor of non-eternal 
x features. [Verse 25] 


Verse 25 — 32: Divertion topic 


¢ Viaseshika Mata Khandanan (Refutation). 


12 Philosophies 
6 Astikas (Believe in Vedas) Nastikas (Don’t Believe in Vedas) 


- Sankhya, Yoga, Nyaya, - Baudha (4) 





Vaiseshika, Purva Mimansa, - Charavaka 
Uttara Mimamsa. - Jainism 





e¢ All others believe in Saguna Ishvara only. 
¢ Jivatma = Paramatma = Atma = Sagunam — Vedanta alone says Atma is Nirgunam. 
¢ Have you ever experienced Nirguna Vastu? Atma only is Sagunam. 
¢ Veiseshika — By Kanaada Muni Rationalist, Logician. 
Philosophy : 
¢ Atma-— Inert, Infinite number, Nityam, All pervading, has 8 Gunas. 
¢ Gunas rise and resolve in Atma. 
¢ Atma not Nirgunam. 
¢ 8 Anitya Gunas generated by Atma. 
¢ 9 Dravyams in Veiseshika. 


9 Dravyams - Substances 


5 Elements Kala — Time 


Dik - Direction 


Manaha 
Atma 


24 properties 


- Atma - 8 Other Dravyams 
- 8 Properties - 16 Properties 











8 Unique properties of Atma 








(1) Chaitanyam (2) Prayathna (3) Raaga (4) Dvesha 


Y Y Y Y 


- Consciousness 
- Jnanam 























- Will power - Attachment - Aversion 









































(8) Dukham (7) Sukham (6) Papam (5) Punyam 














¢ Totaka uses same method of Anumana and Arthapatti to refute Veiseshika. 
Arguments : 


a) Kanaada Rishi declares in Vaseshika Sutras that 8 attributes are Anityam. 
b) Gita : 


arfaaret J wag fauneaea a fRraa And undivided, yet He exists as if divided in beings ; that is 


; to be known as the Supporter of Beings; he devours and 
WHY FT asats was wafasy qT 3.e 


He generates. [Chapter 13 — Verse 17] 





e Rejects Veiseshikam Matam (Antama Gunas). 


c) Brihadaranyaka Upanishad : 


‘sTeqrenasHen’ sfa wat ara ebb aAlTeaArcwA- ‘trinyatmane kuruta’ iti mano vacam pranam, tanyatmane- 
SHhet ; ‘AFT SATA , atest,’ ‘SRT HITAT ‘kuruta; ‘anyatramana abhuvam, nadarsam,’ ‘anyatramana 
— xia, ATT Sh q quate, AaqarT abhuvam, naSrausam’ iti, manasa hyeva paSsyati, manasa 
mi srnoti | kamah samkalpo vicikitsa sraddha'sraddha 
} dhrtiradhrtirhrirdhirbhirityetadsarvam mana eva; tasmadapi prsthata 


upasprsto manasa vijanati; yah kasca sabdo vageva sa | 


esa hyantamayatta, esa hi na; prano'pano vyana udanah 


GATASA WATT sIfor qq ; asa Qt aquest, samano'na ityetatsarvam prana eva; etanmayo va ayamatma, 


QU AAA: ATO: tl 3% Il vanmayo manomayah pranamayah | | 3 | | 


‘Three he designed for himself’ means: The mind, the organ of speech and the vital force; these he designed for himself. 
(They say), ‘| was absent-minded, | did not see it, ‘I was absent-minded, | did not hear it.’ It is through the mind that one 
sees and hears. Desire, resolve, doubt, faith, want of faith, steadiness, unsteadiness, shame, intelligence and fear—all 
these are but the mind. Even if one is touched from behind, one knows it through the mind; therefore (the mind exists). 
And any kind of sound is but the organ of speech, for it serves to determine a thing. but it cannot itself be revealed. Prana, 
Apana, Vyana, Udana, Samana and Ana—all these are but the vital force. This body is identified with these—with the 
organ of speech, the mind and the vital force. [| — V — 3] 





e¢ All attributes of mind, not Atma Guna. 
e If they were Atma Gunas, we would not have experienced Raaga, Dvesha, Sankalpa.. 
¢ Temporary attributes belong to Temporary substance, Dravyam. 


¢ Permanent substance can’t be associated with temporary attributes, Illogical. 


d) Naishkarmaya Siddhi :— Sureshvara Acharya Chapter 2 - Verse 33-35 


AAT CA-AMAPA STRATA | 
=~ NA ° * 
— Iced dtd dtd | 
SD 


feted AYA-RUATOTE EET STATS AT 33 


Ald TREN: AMAA A-SP ATA SHY STEMS Resale Ad, 


da | 


~ Nn ¢ \ 
AAG: TROT TET AC: 


MARIN F AGHA "A LE ABs" SAA: Ul WU 


TEER F APTA AcaT, TANIA alcace TANT | 
—* t™ Ee lcedcipl 


Vw A AN 


STTAT AL TA Cereal FE TAT BY 


¢ Vikaroti Hi Dnharmihiyanam. 


Also, if the "I" is admitted as a quality of the Self, 
unavoidable defects will arise. 

If the "I" is a quality of the Self, then it will be eternal like 
consciousness. And if it is eternal, scriptural texts which 
speak of liberation will certainly become futile. 

[Chapter 2 — Verse 33] 


If it be said that there is a solution to the difficulty even if 
it is admitted to be a natural quality [of the Self], as in 
the case of fruits such as mango, it is not so. 

since objects such as the mango are subject to 
modification, one quality is replaced by other qualities. 
But Brahman is immutable, for the Sruti says, “The vision 
of the seer is never lost. [Chapter 2 — Verse 34] 

Since the "I" comes and goes away, the substance in 
which it inheres will also be impermanent. 

Consciousness will become impermanent if it is the locus 
of that ["I"] which comes and goes away. A quality, which 
appears and disappears, changes, indeed, its substratum. 
[Chapter 2 — Verse 35] 





¢ Temporary attributes will change substance. 


Example : Mango — Colour 
¢ Raw -— Green 


¢ Later — Yellow, Orange, Red. 
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¢ If Atma had changing attributes, It will undergo Vikara. (Asti Jayate, Vardate, 
Viparinamate, Apakshiyate, Vinashyate). 


e) Upadesha Sahashri: Chapter 16 - Verse 51 — 57 
a TEST aqysored mataa alga: Pleasure etc. cannot, as held by the followers of Kanada, 


be the objects of knowledge ; for they are the properties of 


UH eeTa SAM: eq: moerfsacnalg {] &e } the same substance,3 just as heat, (a property of fire) 


cannot be revealed by light.” [Il — XVI — 51] 


qNGEARAAca gafaaraarety | Pleasure and knowledge cannot come together as each of 


them is (separately) caused by the contact of the mind 


RAAT geaTs Aaa Gata TWN 4 II (with the self). Therefore pleasure cannot be the object (of 


knowledge). [Il — XVI — 52] 


As other qualities also are different from one another (like 


PIE | faaeareyTysTen aaa | knowledge and pleasure) they cannot be produced at the 


same time. If it be contended that the knowledge of the 
qualities is nothing but their coming in contact with one 


mal anda 1G aa fearon | KS | and the same self, we say ' No '; for they are qualified 1 by 


knowledge. [Il — XVI — 53] 


‘ Pleasure etc. are surely objects of knowledge because they 

IGCE (Gi) ata are qualified by it and also on account of the memory, 
faaaca tf ey aT | ‘pleasure was known by me.' (Moreover, they cannot be 

known by being connected with the self only and not with 


aa Rid naeda ATTRACT BCAA: | uy | knowledge.) For the self is non-conscious 1 as it is different 


from knowledge according to you. [Il — XVI — 54] 


GM Talend eaAeHAca STE: | Pleasure etc. cannot be the qualities of the soul as it is 


changeless 3 according to you. Moreover, why should 


AqTeATT STA Taal arsfaxaa: | Q& |} pleasure etc. of one soul not be there in other souls and 


also in the mind as difference is common? [II — XVI — 55] an 





Upadesha Sahashri : 


earenrensefterat g ard TQ TaT aT | 
SITANY Seah aceq tara cae UI 4% I 


TAICHTeaeae Fey sents faa? | 


lf knowledge be the object of a second 1 knowledge a 
regressus ad infinitum is inevitable. If, however, a 
simultaneous production (of the two knowledges from one 
single contact of the mind with the self) be admitted you 
must accept (the simultaneous production of colour, taste, 
smell, etc. from the same contact). [Il — XVI — 56] 


There is no bondage in the Self as there is no change of 
condition in It. There is no impurity in the Self inasqiuch as 


It is ‘unattached’ as the Sruti says. [Il — XVI —57] 





aBiearaagagagy eta F Aa: | 4v | 


Verse 26: 


Tadd: We Waeha Ad: 
Aaa TEM: GAMA: | 
= | f x 
ale Treattettea curred 112E 11 


The Vedas time and gain declare the Creation of the ether, 
hence the ether is impermanent. Now according to the 
doctrine of Kanada, there is no (substance) other than the 


ether that is eternal and having the non-eternal qualities 
which would be analogous with (the everlasting Self 
possessing the transitory peculiarities as cognition, 
happiness etc.) [Verse 26] 





Veiseshika : 


¢ Permanent substance can have Anitya Gunas. 


Akasha (1) Shabda 
vay (2 


ae) 
alam (8 
itv 


¢ Akasha — Eternal, no birth, has no parts. 
Totaka : 
Brahma Sutra : Viyad Adhikaranam 





Na wiyadasruteh | 


(The Purvapakshin, i.e., the objector says that) ether (Akasa) (does) not (originate), as 
Sruti does not say so. [II — Ill — 1] 





(The Sruti text concerning the origination of Akasa) has a secondary sense, on account 
of the impossibility (of the origination of the Akasa). [Il — III — 3] 


Also from the Sruti texts (we find that Akasa is eternal). [Il — Ill — 4] 





Brahma Sutra : Viyad Adhikaranam 


The non-abandonment of the proposition (viz., by the knowledge of one everything 
else becomes known, can result only) from the non-difference (of the entire world 
from Brahman) according to the words of the Veda or the Sruti texts (which declare 
the non-difference of the cause and its effects). [Il — III — 6] 





Tannishthasya mokshopadesat | 


(The Pradhana cannot be designated by the term Self) because Salvation is declared 
to one who is devoted to that Sat. [II — III — 7] 
Taittriya Upanishad : 
ASATSal VASATSTHA ATH: BH: 1 tasmadva etasmadatmana akasah sambhutah | 
ATHISsla: | ararcha: it avazrs: | akasadvayuh, vayoragnih, agnerapah | 
’ | adbhyah prthivi, prathivya osadhayah | 


osadhibhyo'nnam, annatpurusah |] 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il —1|- 2] a 


OD 





Mundak Upanishad : 


TTTUy ad | Etasmaj-jayate prano manah sarvendriyani ca | 


ou T > 
TT Taaeq J] | TUT I} Sil kham vayur-jyotir-apah prthivi visvasya dharini II 3 II 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





e Akasha-— Anityam. 


¢ Veiseshika Example - Incorrect 


Verse 27: 


The Self cannnot attain conjunction or disjunction with the 
internal organ and vice versa. Nor can the ether get to 
mutual conjunction or disjunction with the pestle. Because 
the state of having parts is denied for these both (i.e. the 
Self and the ether). [Verse 27] 


- Consciousness and 7 attributes 
generated in Atma. 
Example : 
- Beetle leaf, White (Lime) + Green 
(Leaf) = Red by combination. 





¢ Mind responsible for generation of Consciousness. 


¢ Inall 3 Avasthas , mind is inert but when it joins Atma, consciousness becomes 
attribute of Atma. 


Example : 


¢ Electricity generation through solar cells. 


Eternal Eternal 
- Inert Inert 


- All Pervading like Space Atomic 
- Partless Partless 
Indivisible 





¢ How combination possible? 
e Nitya Atma can’t have Anitya attributes. 
¢ Then Atma will be subject to change because of arrival and departure of attributes. 
¢ Both Jadam, No experience possible. 
¢ Attribute can’t exist without substance. 
° No height, weight, length, color without substance. 
¢ Combination always with parts of 2 Substances, if one partless no Samyoga. 
¢ Akasha has no parts, can’t shake hands with space. 
2 Substances 


ee 















































Both w/o parts One w/o part Both with Parts 
| | | 
- No Combination - No Combination - Combination 
- Atma and Mind both without possible 
parts, no combination possible. 








e Atma can’t become Chetanam by association with mind. 


Astin | CMeesika 


- Consciousness is nature, eternally - Consciousness is property. 


conscious. 
- Atma is partless like Akasha, No 


Viyoga — Yoga possible. 





Verse 28: 


Indeed, in this world, it is seen that (the objects like) rope, 
pot etc. which are possessed of parts can acquire 
conjunction with one another. Hence, without overlooking 


this (seen phenomenon), one has to reason even in the 
case of the unseen entities (that conjunction is possible 
only between those things that have parts). [Verse 28] 


























2 Laws 
- Whenever substance without parts it - Whenever substance has parts, it can 
can’t combine with any other substance. combine with another substance with 

Example : parts. 

- Akasha and vessel. Example: 

- Can’t cut space and bring to house. - Rope and Jar used to take water from well. 

- Totakas objection. - Dress and body. 

- Totakas example. 











Verse 29 : 
It is observed that an object possessing parts cannot have 
conjunction with partless entities and a partless thing 
Cannot occupy conjunction with the objects owning parts. 
Therefore, the (previously) stated (view that conjunction or 


disjunction is not possible either between the Self and the 
internal organ or between the ether and the pestle) is 
settled. [Verse 29] 








Vedanta Language of Logic 

































































Give proposition Give Logic Repeat Pratigya as 
Conclusion - Nigamanam 
- Pratigya - Yukti - Repeat Pratigya. 
- Mountain is fire - Where smoke is, fire is. - Therefore mountain has 
fire. 

















Tarquika Language of Logic 


SS 















































Paksha Sadhya Hetu Drishtanta Nigamanam 
| | | | | 
- Mountain 7 - See smoke Example : Conclusion : 
Has si from - Like smoke - Therefore 
Distance. in kitchen. Mountain has fire 








Totaka : Anumana Pramanam 
¢ Because of 2 laws and 2 examples this pancha Avayava Vakyam method not valid. 
Sruti Pramanam : 


Svetasvatro Upanishad : 


Tat aq TAI Ye: wast ATA EATTA | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma | 
I CULE SCP CHECIE arat aal HIB] UME (1 22 || karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca Il 11 II 


God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all creatures. He presides over all 
actions, and all beings reside in Him. He is the witness, and He is the Pure Consciousness free from the three Gunas of 
Nature. [Chapter 6 — Verse 11] 


Verse 30: 





Indeed, what is essentially partless can never imaginary 
parts. Because (our) impression of falsity in the case of 
imaginary things is very strong (i.e. it is quite well known 
that the imaginary things are totally false). [Verse 30] 





Veiseshika : 
e Assume Imaginary parts, Compatibility. 


- Kosha Akasha. - Mahakasha. 


- Part of all pervading Akasha. - Like Atma. 
- Like Mind. 





¢ Imagine Atma and mind have parts and combine to produce consciousness and 7 
other attributes. 


Totaka: 


¢ Oh Fool! If parts imaginary, Combination imaginary, rise of 8 Gunas imaginary, Mithya 
which is what we say. 


e Atma really Nirgunam, Samsara is imaginary, Sagunatvam is Mithya. 
¢ Imaginary Samsara goes by knowledge - | am Nirgunam Atma only. 
Example : 
¢ Tying imaginary horn with rope. 
Conclusion : 
¢ No Atma -— Manas Sambanda possible. 
¢ 8 Gunas can’t come. 
Verse 31: 


Here in the Upanisads, those who know the import thereof 
declare the abode of the Supreme Self, which is the origin 
of the whole world, to be of the nature of pure 


consciousness, eternal and one (i.e. non-dual); what 
appears other than This (i.e. the Supreme Self) is non- 
eternal. [Verse 31] 


a ite SE 


Veiseshika : 





¢ Anitya Gunas are in Nitya Atma. 


¢ Example : Shaba in Akasha. 


Totaka: 


Anitya Shabda belongs to Anitya Akasha. 


Brahma Sutra: 













But there is (a Sruti text which states that Akasa is created). [Il — III — 2] 


TaIATYVaTa Gaunyasambhavat | 


(The Sruti text concerning the origination of Akasa) has a secondary sense, on account 
of the impossibility (of the origination of the Akasa). [Il — III — 3] 


ie, | Sabdaccha 


Also from the Sruti texts (we find that Akasa is eternal). [Il — Ill — 4] 


= 





Aalytoedd | Syaccha 





asya Brahmasabdavat | 


It is possible that the one word (‘sprang’—Sambhutah) may be used in a secondary 
and primary sense like the word Brahman. [II — III — 5] 


The non-abandonment of the proposition (viz., by the knowledge of one everything 
else becomes known, can result only) from the non-difference (of the entire world 


from Brahman) according to the words of the Veda or the Sruti texts (which declare 
the non-difference of the cause and its effects). [Il — Ill — 6] 


Tannishthasya mokshopadesat | 


(The Pradhana cannot be designated by the term Self) because Salvation is declared 
to one who is devoted to that Sat. [Il — III — 7] 


¢ Proves Akasha is non eternal. 





Conclusion : 
¢ Pure unadulterated Consciousness | am, Ekam, Non Dual. 


¢ This non dual Brahman is cause of entire universe, including Akasha. 


- Ekam - Plural 


- Nityam - Anityam 
- Single cause of entire Universe - 8 Gunas 
- Has manufacturing and expiry date. 





¢ Vaiseshika can’t say Atma is Nitya Vastu with 8 Gunas — Have no example. 


Verse 32: 


For the opponent (i.e. Vaisesika), therefore, there is no 
illustration involving an eternal substance with perishable 


qualities. Thus, the (earlier) expounded theory that an 
eternal entity can never become the possessor of the 
har salti Rani: as TTT rIsRil nonOeternal features remains confirmed. [Verse 32] 


Nigamanam -— Totakas : 





¢ My conclusion is firm, corroborated, substantiated. 


e Any eternal entity can’t become Sagunam with non eternal attribute. 





- Pratingya - Udaharan - Nigamanam 
- Proposition - Example 


¢ Atma -— Sakshi - Eternal entity can’t have non eternal Ahamkara mind, as attribute. 
¢ Ahamkara attribute belongs to mind, Mithya mind has Mithya Samsara. 


¢ lam Nitya Atma which is ever liberated. 


¢ Brahma Satyam, Jagan Mithya Jivo Braheiva Na Para. 


¢ Mind with powerful emotions of worry, fear, anxiety, anger, depression is Mithya 
(Negatively Powerful). 


¢ Same mind realises Aham Brahma Asmi (Positively Powerful). 


Verse 5-13: 
¢ Mind separated from Atma. 
e Antahkarana Viveka. 

Verse 14-33: 
¢ Aham Vritti Viveka. 

Verse 25 -— 32: 


e Negation of Nyaya Veiseshika who claims Atma has 8 Gunas - Raaga, Dvesha, Sukham, 
Dukham, Chaitanyam, Drithi, Papam, Punyam. 


¢ Totaka concludes Atma is Nirgunaha — Atma does not have any attribute. 


Verse 33: 


: ; ae 


anda aera A aes 


Taqainratisadanurad 


TARA SHSHLUTST Ads | | 


ent 


The ego (or the mental state as |) is fit to become an object 
of cognition since it is not the quality of (the Self) of the 
nature of pure consciousness. hence like the mental state 
that is connected with the form of objects (as pot etc), the 
ego (too) is an object (of Self consciousness). [Verse 33] 





¢ Conclusion of Tvam Pada Vichara, Atma — Anatma Viveka, Ahamkara — Antahkarana 


Viveka. 


e Aham Vritti can never become Atma Gunaha. 


e Ahamkara can never become attribute of Atma. 


¢ Chaitanyam Eka Svarupam. 








Ahamkara 





a 
































Drishyatvam Bautikatvam Sagunam Savikaram Agama Pahita 
- Experienced - Thought - Has Sattva / - Happy - Jagrat / 
- Material Rajas / Tamas - Unhappy Svapana 


























Brihadaranyaka Upanishad : Svayam Jyoti Bramanam 


Ahamkara resolved in Sushupti. 
Ahamkara nothing to do with real eternal Atma — Me. 
“| thought”, object like thoughts of Vishaya of the world. 
At time of Maha Vakyam listening Remove : 
o Physical body 
Oo Sense Organs 
o Mind 
o Individuality 


Handover to Vishvaroopa Ishvara 


Remain as Sakshi Nirguna Chaitanyam. 
Bride Ready, Tvam Pada Lakshyartha. 
Bride Groom — Tat Pada Lakshayartha. 








Verse 34: 


The Inner Self, which, being immutable, perceives both i.e. 
the mental modification that obtains the figure of objects 


(as pot) and the state of the mind as | i.e. the ego, is (itself) 
called the Supreme Self and the Existence. [Verse 34] 





Verse 34 — 39: Aikyam 
¢ Verse 34 —- Sutra Vakyam. 

































































Tvam Pada - | 
—<———————— 
Vachyartha Lakshyartha 
| | 
- Direct meaning Anatma. - Implied meaning 
- Body / Mind / Sense Complex — - Sakshi, Atma 
Ahamkara negated. - Retained 
- Sharira Trayam, Panch Kosha, - Pure Consciousness = Brahman 
Avastha Trayam, 3 Gunas. = Jagat Karanam 
Tat Pada 
ee 
Vachyartha Lakshyartha 








| | 
- Pure Existence 


- Paramatma = Brahman = Jagat 
Karanam. 96 








- World 























Aikyam 






































Jiva Lakshyartha Paramatma Lakshyartha 
: Chaitanyam = Pure Existence. - Sat Pure Existence = Brahman = 
- As long as | look upon myself as Jagat Karanam. 
Consciousness alone, | will be - Consciousness has to be equated to 
localised, Finite entity. Sat — Pure Existence, Paramatma. 
- |can experience Consciousness - Existence is experienced every 
only within this physical body. where even in the farthest planet. 
- Body has limitation, transferred Dakshinamurthy Stotram : 
to Chaitanayam. - Yasyaiva ....... [Verse 3] 
- All pervading isness is called 
Paramatma. 











Dakshinamurthy Stotram : 


Yasya-Eva Sphurannam Sada 3-4 atmakam-Asat-Kalpa-Arthakam Bhaasate 


Saakssaat-Tat-Tvam-Asi-It) Veda-Vacasaa Yo Bodhayaty-Aashritaan | 


Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 





(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) By This 
Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear 
over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as 


a Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion 
of being tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 3] 





5 Factors of Existence : 
a) Not part, Product, property of any object in creation. 
b) Independent entity, pervading, lending existence to entire creation. 
c) Not limited by boundary of any object. 
d) Exists after disintegration of objects. 
e) Surviving pure existence cannot be experienced because of absence of medium. 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 — 1] 





¢ Pure existence is definition of Brahman, creator, sustainer, resolver. 


¢ Upanishad gives a shock — “Tat Tvam Asi”. 


Chandogya Upanishad : 


Gq J waisfrAadacatrag qa acer Sa ya eso’nimaitadatm yamidam sarvam tatsatyam 
TSA TAA Achat sic i A al sa atma tativamasi §vetaketo iti bhiya eva ma 
Wrafeawaatcata qa arate Stara I 9 II bhagavanvijfapayatvit! tatha som yet! hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. [Svetaketu 
then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





¢ | Chaitanya Tatvam, Sat is Paramatma Sat pure existence, which is Jagat Karanam. 


¢ 5 Anatmas — Body, mind, possessions, profession, relations must be dropped to know 
pure Sat Chit Ananda Atma. 


e If Anatma included, statement Ridiculous. 
¢ Excluding Anatma is called internal Sanyasa — Gita chapter 4 — Jnana Karma Sanyasa. 
Mundak Upanishad : 


al FOO Aaon Aaa FAM ga TT ETS Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
i) ) 
qaney: TUS ages aa Why a ) | tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





e Paramatma Bird. 








Witness — 2 Thoughts in the body 


rs 















































Aham Idam 
- Subjective thought. - Objective Thought 
- Changeless - Consciousness assumes shape 
~ Ahamkara of objects in the mind. 
Example : 
- Water takes shape of containers 
- Changing. 











¢ Aham and Idam Vrittis both rise in Jagrat and resolve in Sushpti. 


¢ Sakshi continues eternally, Changelessly. 


During Sushupti Sakshi aware of Aham + Idam Vritti resolution or presence of | thought 
in potential form. 





Sakshi IIlumines 


ee 


Active Passive 


Aham + Idam Vritti Aham + Idam Vritti 





















































¢ Aham Brahma Asmi is Sutra. 100 


Vakyam : 
¢ Main teaching elaboration from verse 35. 
Verse 35: 


(Objection:) How can it be declared by you that this very 
embodied Self is called the Supreme Self and the Existence 
(Reply:) No, | did not tell anything incongruous, because 





fa Sssnarteanaes 
Bratornmaeamyara searsiis¢i the Scripture itself has declared this view. [Verse 35] 
Upanishad Teaching : 


¢ Everyone of us is Brahman, ever free, Ananda Svarupa. 
¢ All philosophers object : 
Our Anubhava — Always worried, embodied Soul. 
¢ Aham Brahma Asmi is fact for Advaitic student. 
Totaka : 
¢ Aham Brahma Asmi backed by Sruti, Yukti, Anubava. 
¢ Sorrow is an object of experience, different from you. 
¢ While | am experiencing sorrow, truth is |am not sorrow, | am Ananda. 
¢ Vedanta: 
Sorrow belongs to Anatma mind, Happiness belongs to me Atma. 


e Atma can never be experienced in its original form. 


¢ Depending on Prarabda now + then, when mind is in conducive condition, it reflects 
happiness which is my pure nature. 


¢ Reflected Ananda comes in the mind during sensory pleasures. 
¢ Experience of reflected happiness comes and goes. 


¢ How Ananda my Nature ? In sleep | am in my intrinsic nature. | happily slept in which 
there was no external object. 


Vivekchoodamani: 


¢ Nirvishaya Atma Ananda in sleep does not come from outside because | am dead to 
outside world. 


¢ Reflection in the mind comes and goes because of known and unknown factors. 


Bimba Ananda Pratibimba Ananda 


- Nitya - Anityam 
- Subject never available for - Wecan never find Nitya Ananda in 


objectification like eyes. the mind. 
- Jnani claims Nitya Atma Ananda. - It can never be objectified but can 
be witnessed by sakshi without 
involvement. 





Upanishad Says : 
¢ You are Nityaha, Shudha, Nirmalaha, Muktaha and not a Buddhu. 


¢ Itisa fact. 


Verse 36: 


In Upanisadic Texts as "It is never thought“, “You cannot 


(think the thinker) of thought”, “He is never thought”, 
“(Thou art) that”, “This (all is this Self)”, “What indeed is 


there is here”, “A rare (discriminating man sees the inner 
Self)” etc., the Seer (the Inner Self itself) is repeatedly 
asserted to be the abode of the Supreme Self. [Verse 36] 





¢ 7 Sruti support = All Mahavakyams. 
a) Brihadaranyaka Upanishad : 


* Ce * 
TAT TaAggIe | & ae orad Ng, AAA tad Va etad aksaram, gargi, adrstarh drastr, aSrutam, srotr, amatam 
ard, atfaara fang ; mraqatsted ge, aMeIzay stea mantr, avijnatam vijnatr, nanyad ato'sti drastr, nanyad ato'sti 
Ms aTIaATa sea Wed ATTA IS (EA faara . érotr, nanyad ato'sti mantr, nanyad ato'sti vijnatr; 
’ ’ 3 
etasmin nu khalv aksare, gargi, akasa otas ca protas ca. II 11 II 
caters wept rreatenrg stare TAPAS | ke tt 


This Immutable, O Gargi, is never see but is the Witness ; It is never heard, but is the Hearer ; It is never thought, but is 
the Thinker ; It is never known, but is the Knower. There is no other witness but This, no other hearer but This, no other 


thinker but This, no other knower but This. By this Immutable, O Gargi, is the (unmanifested) ether pervaded. 
[ll — VII — 11] 





¢ Gargi threatens Yagnavalkya with 2 powerful questions. 
Yagnavalkya : 

¢ Brahman never object of experience. 

¢ Ever experiencer, Kshetrajna, never experienced Kshetram. 


¢ Brahman is ever myself (Maha Vakyam). 


b) Brihadaranyaka Upanishad : 
@ graraveaanra:, aa fara, set 


sa hovaca usastas cakrayanah: yatha vibruyad, asau gauh, 


air:, MAaTeaog sia, wanaasaqiee wate ; aaq asav a$va iti, evam evaitad vyapadistam bhavati, yad eva saksad 

ATCATATT ATS SRT, ZX Vicar Sarac:, a2 SqTaeae; aparoksad brahma ya atma sarvantarah tam me vyacaksva iti: 

ay a AICAT Maia: ; Mant et ie | eqayrar: 9 esa ta atma sarvantarah. katamah yajnhavalkya, sarvantarah. 

a apart qga:, a wa: sat SIU, A qaazart na drster drastaram pasyeh, na Sruter Srotaram srnuyah, na mater 
| — ] 

Heaian:, a faarafaareant fasta: | ae a area 


Aaeac:, saISARIAA | aat SIVEAST TAU SUTT 1) 2Il sarvantarah, ato'nyad artam. tato ha usastas cakrayana upararama II 2 II 


Usasta, the son of Cakra, said, You have indicated it as one may say that a cow is such and such, or a horse is such and 
such. Explain to me the Brahman that is immediate and direct - the self that is within all. This is your self that is within all. 
Which is within all, Yajnavalkya? You cannot see that which is the witness of vision; you cannot hear that which is the 
hearer of hearing; you cannot think that which is the thinker of thought; you cannot know that which is the knower of 


knowledge. This is your self that is within all; everything else but this is perishable. Thereupon Usasta, the son of Cakra, 
kept silent. [Ill — IV — 2] 





Ushasta Brahmanam : 


With mind you can never experience that Atma which is experiencer of mind itself. 
c) Brihdaranyaka Upanishad : 


ar aafea fas Raesearx:, a Bar a aa, 
wea Rear: =f, ar Rese asia, 

eg a siyecestwer- zai: 5; ASST ser, 

Seq: SMa, sad?’ near, afS- erat taarar ; 


yo retasi tisthan retaso'ntarah, yar reto na veda, 
yasya retah sariram, yo reto'ntaro yamayati, 


esa ta atmantaryamy amrtah; adrsto drasta, 


arenrsarstea cer, arermsearsfeea ear, 
AIK saisted Hear, Arearsatstea fawierr, 
aa a srenTranizesa:, saarsaStetFr ; 
aat eraeta~e streforeqaui1ma u 2s 


esa ta atmantaryamy amrtah; ato’nyad artam. 





tato hoddalaka arunir upararama II 23 Il 


He who inhabits the organ of generation but is within it, whom the organ does ot know, whose body is the organ, and who 
controls the organ from within, is the Internal Ruler, your own immortal self. He is never seen, but is the witness; He is never 


hears, but is the Hearer; He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other 
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but Him. He is the Internal Ruler, your 
own immortal self. Everything else but Him is mortal. thereupon Uddalaka, the son of Aruna, kept silent. [Ill — VII — 23] 





Antaryami Brahmanam : 
¢ Brahman ever experiencer never experienced object. 


d) Chandogyo Upanishad : 
Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 


atma tattvamsi svetaketo iti bhuya eva ma bhagavan 


viinapayatviti tatha somyeti hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 


then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





¢ See Brahman as yourself. 
e) Brihadaranyaka Upanishad : 


war a QUararrs-aaAicHayr Stel aq, ast a qitraT- Brahma tam paradad yo'nyatratmano brahma veda. ksatram tam paradad 
Wiseaalcua: oe az, BIRISa QUA SSAA yo'nyatratmanah ksatram veda. lokas tam paradur yo'nyatratmano 
Sriniraz, 2arcad qUsatseqaicAnat Saqirag, wart lokan veda. devas tam paradur yo'nyatratmano devan veda. bhutani 


a QUTSatseaarenary aarrter aq, wa a QUareris=zq- tam paradur yo'nyatratmano bhutani veda. sarvarh tam paradad 
Teva’: Wa ar 5 4S Sim, ez BIA , a SrYronr:, yo'nyatratmano sarvarn veda. idam brahma, idam ksatram, ime 
2a?1:, autia wart, <f aa AZQATCAT ll €& i lokah, ime devah, imami bhutani, idarm sarvam, yad ayam atma II 6 II 





The Brahmana ousts (slights) one who knows him as different from the Self. The Ksatriya ousts one who knows him as 
different from the Self. Worlds oust one who knows them as different from the Self. The gods oust one who knows them 


as different from the Self. Beings oust one who knows them as different from the Self. All ousts one who knows it as 


different from the Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are this Self. 
[Il -—IV — 6] 





Maitreyi Brahmanam : 
¢ lIdam Sarvam Yadayam Atma. 
¢ Brahman is all - | am Brahman. 
° lam everything. 

f) Katho Upanishad : 


ede qsqq yaqq qatede | Yade-veha tad-amutra, yadamutra tadan-viha, 
Teor: oy Taare JT oh aad ata | 9o II mrtyoh sa mrtyum apnoti, ya iha naneva pasyati II 10 Il 
< =. i" . 7 + 


What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and what is there, the same is here. 
He proceeds from death to death who beholds here difference (between Brahman and the world). [Il —1— 10] 





¢ Jivatma - Paramatma — 2 Words — refers to one Atma only. 
¢ As long you see difference between Jivatma / Paramatma — Samsara will never go. 
¢ End in Advaitam, start with duality. 


¢ Start Dasoham, end Soham. 


g) Katho Upanishad : 


~ 


T ATedtTcH | })  Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman ; 


atyear OCC CEE Ta T AA AeeT Ral Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan II 1 Il 


The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man beholds the external universe 
and not the internal Self (Atman). But only some wise man desirous of Immortality, with eyes averted (turned within and 
with his senses turned away) from sensual objects, sees the Atman within. [Il — 1-1] 





e Seekers seek Paramatma outside in Vaikunta, Kailasa, Brahma Loka. 

¢ Discover it as | observer himself. 

¢ Inall, 7 Quotations, Jivatma — Lakshyartha is identical with Paramatma — Lakshayartha. 
¢ Verse 37 and 38 — Keno Upanishad. 


Keno Upanishad : 


Yad vaca‘nabhyuaditam yena vagabhyudyate 


Tadeva Brahma tvam viddhi nedam yad-idam-upasate 


Yon-manasa na manute yena’ ‘hur mano matam 


tadeva brahma tvam viddhi nedam yad-idam-upasate. 


What one cannot feel with the mind, but because of which they say that the mind feels... know That alone as Brahman 
and not this, which people do worship here. [Chapter 1 — Verse 5] 





Keno Upanishad : 


Yaccaksusa na pasyati yena caksugmsi pasyati 


tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What cannot be seen by the eye, but by which the eyes are able to see... Know That alone as Brahman and not this, which 
people do worship here. [Chapter 1 — Verse 6] 


Yacchrotrena na srnoti yena srotram-idam srutam 





tadeva Brahma tvam viddhi nedam yadidam-upasate 





What cannot be heard by the ear, but by which the ears are able to hear... know That as Brahman and not this, which 
people here do worship. [Chapter 1 — Verse 7] 


Yot pranena na praniti yena pranah praniyate 


tadeva Brahma tvam viddhi nedam yadidam-upasate 


That which one breathes not with his breath, but by which breath is breathed... know That to be Brahman and not this, 
which people do worship here. [Chapter 1 — Verse 8] 





Cc) 
TD 
LAI 


Verse 37 & 38: 


aeawied Aga Wat 

aAaAaa a asala aS eT! 
Tavs a awa Zonta wer 
ASIST VA GaaaA A BAST set 


The Scripture has instructed the seer (i.e. the spiritual 
aspirant) as follows - That which is never uttered by the 
organ of speech, That which man never sees with the 
sense of sight, That which man never hears through the 


sense of hearing, and That which man never comprehends 
with the mind, but That by which the organ of speech, the 
sense of sight, the sense of hearing and the mind are ever 
perceived, knwo That (Self) alone to be the Supreme 
Abode (i.e. Brahman). [Verse 37 & 38] 


aeq Aaa aaa saaut 
Wa Va a aa Aa Waa | 
sTantrsas dead ude uz 


cama sfattaqearcdadt 113511 
Verse 37: 


¢ Brahman not seen by eyes but seer of eyes. 





¢ Brahman not heard by Ears but hearers. 
¢ Brahman not experienced, experiencable but experiencer. 


e Never object of organ of speech. 


Fools disregard Me when | dwell in human form; they 


know not My higher being as the great Lord of all beings. 
a H1 raat A TAR ALANS. 2? It [Chapter 9 — Verse 11] 





Verse 38: 


¢ If we have vision of lord, it has no meaning in Spirituality. 


Keno Upanishad : 


Yad vaca'‘nabhyuditam yena vagabhyudyate 


Tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What speech cannot reveal, but what reveals speech, know That alone as Brahman and not this, that people worship 
here. [Chapter 1 — Verse 4] 


¢ Brahman can be seen with eyes, heard with ears, thought by mind. 


Katho Upanishad : 





| aa svat CeChcocicl Tq | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat: 
Daya Fed: Te faye aecdaaa aes | 9Y || Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate Il 15 Il 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, and also without 
taste, without smell, without beginning, without end, beyond the Mahat (great), eternal and unchanging, is freed from 
the jaws of death. [I —IIl— 15] 





¢ Itis not object of awareness in waking, dream, sleep, Samadhi States. 

¢ Always experiences Anatma. 

¢ Reality is observer. 

¢ Not sense organs and their sense objects but their revealer, Illuminator. 
e Ever revealer, Never revealed. 

¢ Organs can’t reveal Brahman. 


¢ Tad Eva Paramam Padam — Ultimate Goal. 110 


- Goal, Aim - Adharam 
- Destination - Support 


- Adhishtanam 





¢ Only recognise and claim in this manner says Keno Upanishad. 


Verse 39: 


(For establishing that the inner self itself is) the abode of 
the Supreme Self, this Scripture has been mentioned by me 
bit by bit only suggestively. The Scripture has also 


proclaimed "You are That, which is of the nature of subtle 
essence etc. and which has been commenced as 


aera watata Aieraraead | PS U8. Ill existence" [Verse 39] 





Chandogyo Upanishad : Chapter 6 - Tat Tvam Asi 
¢ Uddalaka — Guru father — Svetaketu- Son Disciple. 
¢ Jagat Karanam Brahman — Introduced as pure existence. 
¢ Remember 5 Features : 
a) Not part 
b) Independent 
c) All pervading 
d) Continues to exist 
e) No medium of manifestation 


- No body, Aham, Ahankara. - Medium of Body and Mind. 
- In potential form, Avyakta Rupam 
Unmanifest Form. 


Dakshinmurthy Stotram : 
- Raghu Grahsta Diwakar 
- Undivided Pure existence which is 
jagat Karanam Brahman. 





Dakshinamurthi Stotram : 


Raahu-Grasta-Divaakare 3-1 ndu-Sadrsho Maayaa-Sama-| 4 acchaadanaat 
San-Maatrah Karanno_a-U pasangharannato Yo(a-AJbhuut-Sussuptah Pumaan | 
Praag-Asvaapsam-Iti Prabodha-Samaye Yah Pratyabhiynyaayate 


Tasmal Shri-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |6] | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) Just 
Like the Sun and the Moon are Eclipsed by Rahu, the Pure Consciousness is Eclipsed by Maya (for a spiritually ignorant 
person), A Spiritually Elevated Soul can enter that state of Unborn Deep Sleep (i.e. Pure Consciousness) by Withdrawing 
His Sense Organs to such an extent that Only the Real Essence remains, That state (i.e. Pure Consciousness) is 
experienced during Spiritual Awakening whereby one clearly Perceives that "Before | was Sleeping" (by being eclipsed by 
Maya), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound 
Silence; Salutation to Sri Dakshinamurthy. [Verse 6] 





Panchadasi - second Chapter — Sad Eva Somya analysed. 
o Sat subtlest — Nirguna. 
o Shabda Sparsha, ............ belongs to Anatma. 


Sruti clearly teaches Brahman — Why you hesitate to claim that Brahman. 


Associated with Anatma Dissociated from Anatma 


- Called Ahamkara - Called Atma which is identical 
- Verse 9-33 with Paramatma. 


- Verse 34-39 





Aim of Vedanta : 
o Step 1: Separate from Anatma 3 Sharirams. 
o Step 2: Unite with Paramatma — Chaitanyam. 


Pure existence subtlest entity without attributes — of Shabda — Sparsha........ , Jagat 
Karanam is you the pure Consciousness. 


Mahavakyam is pure existence = Pure Consciousness = Reality. 


Verse 40: 


The etheric space delimited by pot etc. cannot become a 
part or the modification of the (unlimited) etheric space. 


Similarly, it is true that the embodied Self is neither a part 
nor the modification of the Supreme Self. [Verse 40] 





¢ Verse 40 -104 — Doubts w.r.t Aikyam oneness. 


° |-am Jagat Karanam . 
Other Philosophers don’t accept 
¢ Paramatma — Is Jagat Karanam 





Other Opinions - Jivatma 


ee ee 










































































Product of , Inert like other 
Part of Paramatma Beginingless 
Paramatma objects of universe 
- Limb - Modification - With Taittriya Upanishad : 
Gita: - Karya Vada Agyanam « Vathoanani 
-_Chapter 15 — Verse 7 Butani...[IIl — | - 2] 
Gita: 


AAA Staats Arata: Gide: | 


An eternal portion of Myself, having become a living soul in 


the world of life and abiding in Prakriti draws (to itself) the 
(five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 





FATS fearter wetreats FAT ey.to | 


114 


Taittriya Upanishad : 


tagmhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
sa tapastaptva ||? Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 
















































































40-47 49-55 56 — 104 
- Aikyam with Akasha - 8 Verses - Totakas Refutation 
Example. Purva Pakshi : 
- 4\Interpretations of 
Mahavakayam. 
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Space — Example : 



































Pot Space 
Not part of Total Space Not product of Total Space 

- Space Indivisible Whole. - Pot space has to be absent 
- Paramatma is partless Sat — Chit before space is produced. 

Ananda. - Total space does not do any job 
- | Jivatma, Paramatma definition to produce pot space. 

of Atma w.r.t Containers — Body Mandukaya Upanishad : 

and Total. - Chapter 3 — Verse 7. 
- Engine has parts. 











Mandukya Upanishad : 


AISsHIae Alana fAnwaaay war na-' kasasya ghata-kaso vikara-vayavau yatha | 


Aalsseas Bat stat Paraaat aa ls tt naiva-'tmanah sada jivo vikara-vayavau tatha Il 7 Il 


The space in a pot is neither an evolved effect nor a part of the All-pervading space; so too the individualised ego (Jiva) is 
neither evolved from nor is a part of the Spirit i.e., the Supreme Self. [Ill — K — 7] 





Verse 41: 


Just as the ether is named pot - delimited ether (etc.) due 
to the adjuncts as pot etc. the Supreme Self, of the nature 
of consciousness, also is named as the individual Self only 


CAT Hae SRra 
Qrwedesnta a wna Sfa i iwe ll because of the body. [Verse 41] 


¢ Why you use two names Jivatma and Paramatma — and confuse? 





Purva Pakshi: 


¢ Plurality of names indicates plurality of objects. 





























Totaka : 
a) 2 Standpoints 
Pot Space Total Space 
| | 
Tamil Nadu India / Asia / Earth / Galaxy 




















b) Space not within pot but all pots in space. 

¢ Pots limitations transferred to space. 
c) Names given for communication, Vyavahara. 
Consciousness : 

¢ All bodies in Consciousness. 


¢ Because of association with a body, Consciousness gets a name Jiva — Rama. 


¢ For all pervading Chaitanyam, associate with creation, called Paramatma for 
Vyavahara. 


Gita: 


‘ . | The fourfold caste, has been created by Me, according to 
aTqava AAT GMS TH HTATTT: | 


the differentiation of guna and karma; though | am the 


ay Haary OT fagiranaeaay 1 ¥.93 II author thereof, know Me as non-doer and immutable. 


[Chapter 4 — Verse 13] 





Katho Upanishad : 


Puram ekadasa-dvaram, ajasya-avakra-cetasah, 


| wag qT T 9 T Anusthaya na socati, vimuktas-ca vimucyate. Etad vai tat [11 Il 


This body of eleven gates is indeed of the unborn even minded Self. Having meditated upon this (the seeker) grieves not 
and the liberated one is ever liberated indeed. This is verily that. [Il — Il — 1] 





Panchdasi : 

¢ One lady — Sister, wife, mother daughter. 
One Atma Chaitanyam : 

e Jivatma— One body. 

¢ Paramatma — Total Universe. 


¢ Two names of one entity / Reality substance. 


Verse 42: 


Sma Tasaeartrt aa SatT- That by which the entire world consisting of the ether etc. 


was created and that which is called as the Supreme Self, 


AAT Aa Qa ATA WaT I 
the Existence and the Imperishable, itself entered the 


nar : 2s world created by It, just as, in this world, the etheric space 
wmase He aegtsng PrrsR tl enters the pot, following the creation of the pot. [Verse 42] 


Sruti Pramanam: 





Taittriya Upanishad : 


aTshlraaad | qs ear waraated 1a aursacayza | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 
AF dea ll CUS aaa \atec fart | Sa tapastaptva idagm sarvamasrjata yadidam kinca, 
THE Te 3 tatsrastva tadevanupravisat, 

ce tadanupravisya sacca tyaccabhavat, 
eee iii | ep sedidiiadhenitens va. nilayanam canilayanam ca 
eet STA eet _ aaa arbres a vijnanam cavijnanam ca, 
fasts atfastsa + 1 ae aT a aoa satyam canrtam ca satyamabhavat, 
afee farag iaqe yadidam kinca, tatsatyamityacaksate, 
aqaeay Veta wafer sil tadapyesa sloko bhavati I! 3 Il 


He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 
all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [II — VI —3] 





¢ Paramatma creates Pancha Bhutas, lokas, Sthula, Sukshama Sharirams, Indriyas all 
Jadam. 


¢ No Interaction without Sentient Entity. 


¢ Jiva not created, Paramatma enters body as Jiva. 
¢ Jiva behind body is creator himself. 
¢ Anupravesha Vakyam. 


Brihadranyaka Upanishad : 


AST AMsAIHAATa A, ANAMSAWMISAAT sqtimacdt 5 taddhedam tarhy avyakrtam 4sit, tan nama-rupabhyam 
aqgiamnraaaeq sta 5 afiancna fe MABAVAAA eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 
‘eatmaa, aaiamra ager sta 5; a WT te afas SAT apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 
AMIRA:, ZIVIT eat: car sated: Sag ; fasaucr ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 
ar faxduceor; ad a aaa: wean fe a:, 

oe SIO ered ater, wan aot TRAIT: Se pranann eva prano nama bhavati, vadan vak, pasyams caksuh, 
sa, AAT AA: 3 areredattar HRA AT i «a Sannin srotram, uaa manah, tany asyaitani icsceev vuerrietee 
aise TRH AITEAa aa aq, DRA aivisd TRA eva. sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta 
wafa ; aceacaaiqeaa, aa aa aa an watea | ekaikena bhavati, 4tmety evopasita, atra hi ete sarva ekam 
azacqaa IQqeeq QaqET WIRZAAICHL, aaa elacaa bhavanti. tad etat padaniyam asya sarvasya yad ayam atma, 

. ag ( qaqTt € = qeatala-eearq ; Ht fa RSIH fazza anena hy etat sarvam veda, yatha ha vai padenanuvindet. 


quq aq 1 oe || evam kirtim slokam vindate ya evam veda. II 7 Il 


yatha, ksurah ksuradhane’ vahitah syat, visvam-bharo va 


visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and was of 
such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is of such and 
such form. This Self has entered into these bodies up to the tip of the nails — as a razor may be put in its case, or as fire, which 
sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is incomplete. When it does the 
function of living, It is called the vital force; when It speaks, the organ of speech ; when It sees, the eye; when It hears, the ear; 
and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon each of this totality of 
aspects does not know, for It is incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone 
is to be meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, for one knows all these 
through It, just as one may get (an animal) through its footprints. He who knows It as such obtains fame and association (with 


his relatives). [1 —4-—- 7] 





Purva Pakshi: 


Totaka: 


How all pervading can enter body? 


Anupravesha only to reveal Paramatma also available in the body. 
All pervading space available / enters inside pot after creation of Pot. 
Availability figuratively presented as entity. 


Waker after creation of dream body and world enters as dreamer- Waker sheds this 
body and enters dream body. 


Who experiences dream? 


Waker himself renamed dreamer / sleeper of it was different, waker can never talk 
about dream or sleep. 


| am cosmic waker Paramatma. | have created this Jivas body and | Paramatma enter 
body. 


Creator himself behind body as Karta, Bokta — No other Karta, Bokta. 


Paramatma resides within Jiva and controls as Antaryami. 





- Karta - Akatrta, Abokta 
- Bokta - Chaitanyam 


Purva Pakshi: 


Paramatma not equal to Jiva. 


Gita: 


, , An eternal portion of Myself, having become a living soul in 
AeA raat Srey: TAT: | p y g g 


the world of life and abiding in Prakriti draws (to itself) the 


WA TS lattes AT Wee Hutd ll 2y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Totaka: 


¢ Chetna observer is Bokta, required for experiencing. 





¢ Paramatma is Upadrashta, Hanumantha, Bharta, Bokta, Maheshvara. 
¢ Gita - Chapter 13. 
¢ Jiva = Vyavaharika Avataram of Paramartika Paramatma. 
¢ Enjoys Jivas role without complaint. 
Verse 43 : 


The Scriptural Texts, which (declare) that the world 
consisting of ether etc. has emerged from the Supreme 


Self, also ascertain the idea of non-difference (between the 
Supreme Self and the individual Self) by demonstrating the 
Supreme Self alone to be truly existing. [Verse 43] 





Purva Pakshi: 


¢ What is intention of Srishti — Creation in Upanishad? 





To Establish 
































Real Plurality Oneness 
- Bahutvam - Ekatvam 
- World comes from Bhagwan. - Plurality, Mithya, Myth, Nota 
- One becoming many. fact. 
- Chapter 10 — Gita. - Many becoming one 
- Not for Advaita Siddhi. - Chapter 11 Gita. 
- For Advaita siddhi 
- Self of Body = Self of World. 











Totaka: 


Karyam — Ornament Karanam — Gold 


- Exists in your Tongue - Exists outside 
- Nama Rupa - Substance 
- Does not exist Independently - Alone exists Independently 





Chandogyo Upanishad : 
Yatha, saumya, ekena mrt-pindena sarvam mrnmayam 
vijnatam syat vacarambhanam vikaro 


ll &.2. 61 nama-dheyam, mrttikety eva satyam II 6.1.4 Il 


O Somya, it is like this : By knowing a single lump of earth you know all objects made of earth. All changes are mere 
words, in name only. But earth is the reality. [6 — 1-4] 


tasmadva etasmadatmana akasah sambhutah I 
akasadvayuh, vayoragnih, agnerapah I! 
adbhyah prthivi, prathivya osadhayah I 


osadhibhyo'nnam, annatpurusah [1 2 Il! 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il —1|- 2] 


Kaivalya Upanishad [Verse 15] / Mundak Upanishad [Il - 1-3]: 


Udeaiaad TMT Aa: ale sanar > i etasmajjayate prano manah sarvendriyani ca | 





cI aS aaa: grat fasreq ATR eu || kharh vayurjyotirapah prthivi visvasya dharini |! 151 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. 


How creation establishes Ekatvam? 





e By revealing Karana Paramatma as Satyam and Karya Nama rupa as Mithya. 


Verse 44 : 


afte wrstaamat aaa 
me aaaaena wad | 


If (those) Scriptural statements were intent on (merely) 
prescribing the Creation (of the world) they would become 


fruitless and hence meaningless, because the statement 
the world was thus produced from the Supreme Self is not 
for any fruit for the man (who seeks Moksa). [Verse 44] 


woTfecaastad argnRrta 
Aaa Geaea weela ATS li ivwit 





Suppositional Argument : 








Sruti Talks about 


eee 


Paramatma / Creator as a fact Universe — Jagat Created also a fact 


Karanam 





























e¢ Birth, death, Samsara fact. 
¢ Veda will reveal you are a miserable Samsari. 


¢ Fact can’t be changed. Veda can’t give remedy. 


Gita: 


Indeed, certain is death for the born, and certain is birth 


TAT fe wat 1° 2 a PTA d a for the dead; therefore, over the inevitable, you should 


TLHTAURETA SY A orferaaete ll 2.Q19 || not grieve. [Chapter 2 — Verse 27] 


¢ Whats a fact, can’t complain. 


¢ Anirmoksha Prasanga Dosha. 15 





Totaka : At end of Teaching 
Brihadaranyaka Upanishad : 


Wadden oy = os aTAT Stead fads | Manasai-vedam aptavyam, neha nanasti kincana, 
AY | -a aay =O A Y se aTaa To9q ra | Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti Il 


Through the mind alone (It) is to be realised. There is no difference whatsoever in It. He goes from death to death, who 
sees difference, as it were, in It. [IV—IV— 19] 





Kaivalya Upanishad : 
S| afer a afer 4 altel Ashe a ae na bhiimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 






ud faléca Geared Tere eSATA Wl VU || vali viditve paramatmarupam guhasayam niskalamadvitiyam || 23 || 


aHedaal Gaalees Tafa BS WATT WU |] samastaséksish sadasadvihinarh prayati suddham paramatmaripam 11 2411 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the one 





who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence and 
non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 
































Veda Says 
————————— ee 
- Akasha, Angam is born. - Na Bumi, Na Akasha, Vayu. 
Taittriya Upanishad : - Abheda Vakyams. 
- Tasmat etasmat.... [Il —1I—- 2] - Reveals unity. 
- Srishti Mithya, not worth being - Angi-— Central teaching. 
obsessed with Tatparyam, Kaivalya Upanishad : 
Phalam Shunyam. - Na Bumi Rapo... [Verse 23 & 24] 126 











Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah | 
akasadvayuh, vayoragnih, agnerapah | 
adbhyah prthivi, prathivya osadhayah | 


osadhibhyo'nnam, annatpurusah || 2 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il —1|- 2] 


lam Akarta, Abokta You are Karta Bokta Ishvara Karma 

| don’t have Sanchita, Agami, Phala Dhata. 

Prarabda. Phalam Shunyam No benefit. 

It is only Mithya. Have Sanchita. 

lam Karma Ateeta Brahman. Fear Enhancing Study. 

Moksha Purushartha. | will be suffering Karma Phalam for 

Fear eliminating Veda. ever. 

Has Benefit. No cure if creation real, fact. 
Perpetuates dream, No waking upto 
reality. 





Verse 45: 


sIqacanareanisana — The Scriptures, in many a way, have repeatedly declared 
Taran Wea a wearara | the falsity of the transformation (in the form of the world 


: consisting of ether, air etc.) and have ascertained that the 


existence alone is the Supreme Reality. Thus it is clear that 
Sarat A Te areas Tasamta tise it the Creation of the world need not be enjoined. [Verse 45] 





Purva Pakshi: 


¢ How do you know the intention of creator ? 





To establish Jagat 











Fact Myth 


Purva Pakshi Vedantin 























Mandukya Upanishad : 


qaais 7aat TT sft Osqalay Gal atta: | Bhutato-'bhutato va-'pi srjyamane sama srutih | 
fatsad aimhach aq adgala qata Wr? ll niscitam yukti-yuktam ca yat-tad-bhavati netarat Il 23 Il 


Both the views that the Creation is real and that it is unreal have been equally emphasised in the Sruti. That which is 
supported by the Sruti declarations and corroborated by reason alone is (the acceptable Truth) and not otherwise. 
[ll — K — 23] 





Mandukya Upanishad : 

~ NN m~ C~ = « a. a . 
468 Aad aqissaiailegtarafaaly | Neha naneti camnayad-indro mayabhir-ityapi | 
SIAAATAL TA AAT Waa Ta ( X2 l ajayamano bahudha mayaya jayate tu sah II 24 Il 


Through such scriptural passages as “there is no multiplicity in this”, Indra through Maya, etc, we know that the Atman 
though unborn, appears verily to have become many only through Maya. [Ill — K — 24] 


qr TATA [ara aq : afafaeaa I Sambhuter-apavadac-ca sambhavah pratisidhyate | 
al =a saaafeta THILOT ofaiqeqa lh 2&4 t) || konvenam janayed-iti karanam pratisidhyate Il 25 II 


Again by the negation of the Creation (Sambhuti), the Creation is refuted. Causality in Atman is denied again by such a 
statement as, Who can cause It to pass into birth? [Ill —K — 25] 


q Vy afta adil os TE CI freqa qd: | Sa esa neti netiti vyakhyatam nihnute yatah | 


SCR CTRICGL aqasst MeN ET Fe | ie & Il sarva-magrahya-bhavena hetuna- jam prakasate II 26 II 


On account of the incomprehensibility of the Atman, Scripture negates in such passages as, It is not this, not this, - all 
dualistic ideas that have been described as the means for the attainment of the Atman. Therefore, birthless (or the 
unborn), Atman alone exists — not the duality. [Ill — K — 26] 


dat fe Alaa sieFy TsTa qT aad: | Sato hi mayaya janma yujyate na tu tattvatah | 
ata aad ae sata ae te Baa || 2 I} || tattvato jayate yasya jatam tasya hi jayate II 27 II 


That which is ever existent appears to pass into birth through delusion alone; it is not true from the stand-point of reality. 
Those who believe that this passing into birth is real, assert in fact that what is born, alone is born again, ad infinitum. 
[Ill — K — 27] 





Mandukya Upanishad : 
AGN WAM Fey aaal $4 asa | 


Asato mayaya janma tattvato naiva yujyate | 


vandhya-putro na tattvena mayaya va-'pi jayate II 28 Il 





TIGA T AAT ATA aIsid Aaa |] 2! II 


The Unreal cannot be born either really or through delusion, for, the son of a barren-woman is neither born de facto nor 
through delusion (maya). [Ill — K — 28] 


¢ Product is Mithya. 
Chandogyo Upanishad : 
¢ Product is Mithya. 


Ornament Gold 
lron Implements lron 





Totaka : 
¢ Karanam alone Satyam, Sruti supports me, Sruti negates Plurality, not a fact. 
¢ How to arrive at central teaching? 
¢ Shadvida Tatparya Lingani. 


¢ 6Clues analysis points to Bheda not Bheda. 


a) Upakrama and Upasamhara : 


Chandogyo Upanishad : 


aeq ade aa f ama | eee | aga agae- Sadeva somyedamagra asidekamevaavitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyvam 


acy aMicaraeda deh[cdd: Yoldd | | tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 — 1] 





¢ End of Chapter : 


Sa yatha tatra nadahyetaitadatmyamidam sarvam tatsatyam sa atma 


tattvamasi svetaketo iti taddhasya vijajnaviti vijajnaviti II 3 Ill 


That man, being honest, is not affected by the hot axe. That [Self] is the Self of all this. It is the Truth. It is the Self. That 
thou art, O Svetaketu. Svetaketu learnt this well from his father. [6 — 16 — 3] 





¢ No difference between Jiva and Paramatma — Abheda Darshanam. 
b) Abhyasa : 

¢ 9times — Tat Vam Asi repeated Section 7 — 15. 

¢ Example : 


Honey, River, Seed, Salt, Tree, Gandharva, Taskara, All converge on Tat Tvam Asi. 


c) Apoorvata : Unknownness 
° Open eyes see diversity. 
¢ Upanishad need not reveal diversity. 
¢ Apoorvata only in Abheda. 

d) Ninda and Stuti : 

Brihadaranyaka Upanishad : 


Waaden oo az ATAT Stead fAaay Manasai-vedam aptavyam, neha nanasti kincana, 
Wear: a Tea Teatd aT fe aTaa wate | Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti Il 


Through the mind alone (It) is to be realised. There is no difference whatsoever in It. He goes from death to death, who 
sees difference, as it were, in It. [IV—IV — 19] 


¢ Abheda Nindha, Bheda Stuti. 


e) Phalam : 





¢ No benefit for Bheda Jnanam. 
¢ Moksha Phalam for Abheda Darshanam. 
Keno Upanishad : 
lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih 


bhutesu bhutesu vicitya dhirah pretya-smallokad-amrta bhavanti 


lf one Knows (That Brahman) here, in this world, then the true end of all human aspirations is gained. If one knows not 
(That) here, great is the destruction. The wise, seeing the one Atman in all beings, rise from sense-life and become 
immortal. [Chapter 2 — Verse 5] 





f) Upapatti — Reasoning : 
¢ Dvaitam — Asaram — Product — Unreal 
Name & Form 
Mundak Upanishad : 


-Karanam | Karavam 


- Asaram 


- Anityam 
- Anekam 
- Mithya 





¢ Logic reveals Abheda. 
¢ Interpret Creation in such a way, It helps Abheda Jnanam not Bheda Jnanam. 
¢ How to do that ? 


¢ Creation not to prove diversity, but to prove Unreality of Diversity, Mithyatvam of 
Bheda in the world. 


¢ Bril Loka Vispulingaha Upasa Sokritya Nasti Bhedam... 

¢ Arrival of plurality not central theme of Upanishad but unreality is the theme. 
¢ If you remember this, Aham Brahma Asmi easily claimed. 

¢ |seer alone real. 


¢ Aham Satyam, Jagan Mithya is liberating knowledge of Upanishad. 


Verse 46: 


: The repeated declaration, Thou art That would not be 


Aad RAIA appropriate if the enjoinment of creation of the universe 
Stat Sarita ued 


alone (were the final import of the Upanishads). (The 


arTaTeaageamatra gq aeT Upanisadic declaration) becomes legitimate (only) if it is to 
give rise to the knowledge of the true nature of the 
DAA SA Atl Asa I ISS 11 


Supreme Self for the man. [Verse 46] 





Suppositional Argument : 


¢ If Sruti Vakyam is to reveal Plurality, Dvaitam, then Upanishad, will have internal 
contradictions. 


¢ If no alignment between Mahavakyam, Abheda — Non difference and Srishti Bheda 
difference then collision. 


¢ Use creation to prove world is unreal and it does not disturb knowledge of Non dual 
Brahman, which is the reality. 


Verse 47: 


_ r and Thus | have established the view stated (earlier) that the 
f : ‘ i ‘ 
Inner Self, which, being immutable, perceives all acts 
GRuasata arstana: Gea 
relating to immovable and movable things, body and 
ial internal organ, is itself called the Supreme Self and the 


waToTa daararsumHeaned | iso 1 1 Existence. [Verse 47] 


Totaka Concludes: 





¢ Jivatma — Not different from Paramatma. 


¢ Not part of Paramatma. 134 


¢ Not product of Paramatma. 

¢ Jivatma = Paramatma — Itself. 

¢ Jivatma is changeless, Nirvikara. 

¢ In presence of Paramatma, every thing revealed, as though witnessing. 
¢ Jiva is none other than Sat — Pure Existence. 


¢ Aikyam is message of Upanishad as mentioned in verse 34. 


The Inner Self, which, being immutable, perceives both i.e. 
the mental modification that obtains the figure of objects 
(as pot) and the state of the mind as | i.e. the ego, is (itself) 
called the Supreme Self and the Existence. [Verse 34] 


If (it is argued that) the witness of the internal organ (i.e. 
the Inner Self) is quite different from the imperishable 
(Brahman) as the fish and the water and not (non- 
different) as the pot-delimited ether (and the unlimited 
ether), how will it not contradict the statement as "Thou 


aaa Hany rs] saa Wilsall art That" and also "This is your (Self that is within all)". 
[Verse 48] 





Purva Pakshi — Objects : 


¢ Akasha Drishtanta not acceptable, Pratyaksha Anubhava Virodha, Experience different. 


Example: 
Chandogyo Upanishad : Chandilya Vidya 
¢ Yosha Va Gautama Agni. 
¢ Woman is fire. 
¢ Pratyaksha contradicted by Sruti. 
Totaka : 
¢ Interpret correctly, used for Imagination Upasana. 
Purva Pakshi : 
¢ lam finite 


Kaivalya Upanishad : 
Tad Gad aid AM ad ofafsar mayyeva sakalam jatarh mayi sarvarh pratisthitam | 
af ad od af agensaneraes ii 23 || mayi sarvarh layam yati tadbrahmadvayamasmyaham |! 19! 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything dissolved. | am That 
non-dual Brahman. [Verse 19] 





¢ Mei Eva Sakalam Jatam is imagination for Upasana, not a fact. 


Example : 


Creature Creator 
Jiva Paramatma 





¢ Mahavakyam Contradicts Pratyaksham 


¢ (| feel helpless everyday) | do not have freedom at home office. 


Brihadranyaka Upanishad : 


Ay Sa TRA ATTEN AT: QI=5 : ATAICT Aa graTa, atha hainam usastas cakrayanah papraccha: yajnavalkya, 
TCATAAAT CAA STA, I Bicayl Taeae:, a ? eqTaeyq iti hovaca, yat saksad aparoksad brahma, ya atma sarvantarah, 
gla ; Ut ad Aical Warac:: ant AT acta aa: tam me vyacaksveti. esa ta atma sarvantarah. katamah yajnavalkya, 
wae? Ff TU nforta Qaq wleaw4r aaract : sarvantarah. yah pranena praniti, sa ta atma sarvantarah, 
msaqatarartata aa aca VAAT, at carat yo panenapaniti sa ta atma sarvantarah, yo vyanena vyaniti 
omrtata Qa sical BaAlrau, a saramiarlata aa sa ta atma sarvantarah; ya udanena udaniti, sa ta atma sarvantarah, 


esa ta atma sarvantarah II 1 Il 


AAT Baeac:, TT A AAT AA eae: Ul Ll 


Then Usasta, the son of Cakra, asked him. Yajnavalkya, said he, explain to me the Brahman that is immediate and direct - 
the self that is within all. This is your self that is within all. Which is within all, Yajnavalkya? That which breathes through 
the Prana is your self that is within all. That which moves downwards through the Apana is your self that is within all. That 
which pervades through the Vyana is your self that is within all. That which goes out through the Udana is your self that is 


within all. This is your self that is within all. [Ill —IV — 1] 





Verse 49: 


This (statement "Thou art That") is devoted not to 
give the knowledge of the really existing entity (i.e. 
Brahman) by removing the ignorance (of the 


individual soul) but for enjoining the act in the form 
of meditation of Existence (Brahman). Hence my 
view does not contradict (the texts as "Thou art 


ad Ud Td a fatieala Alls! That"). [Verse 46] 


Purva Pakshi: 





¢ Don’t surrender Intellectual capacity 
Tat Tvam Asi 


- Not to reveal a fact But na anes ane ; 
- Vastu Vada Meditation “ Vidhi Vada 


Imagine | am free 


Feel good factor, for 
inspiration 
Liberation is imagination 





¢ Intellectual says you have no Sadhana Chatustaya Sampatti, how Kama, Krodha, 
Moha, Lobha in full measure. 


¢ How Brahman? 





4 Interpretations Keeping Jivatma / 
Paramatma bheda 


ee eer 

































































Verse 49 + 50 Verse 51 Verse 52 Verse 53 
Vidhi Guna Stuti Viparita 
Verse 50: 


(In Scriptures) there is the injunction about the 
meditation on mind etc. as the cause (of the birth 
etc. of the universe i.e. Brahman) and also about 
the imagination of deities in the images (for the 
Sake of worship or religious meditation), without 


TH Bey BOTs tare: 
TTY A Sata HOTT | 


abandoning the idea of the _ individualhood. 
Similarly, in the present case, by the text "Thou art 
that", the meditation on (the individual Self as 
Brahman) of the nature of Existence (has been 
enjoined by the Scripture). [Verse 50] 


Tad PATE AM F TM 
TAMAS MeTAA AAA | Io I | 


Purva Pakshi- Matam No1: 
¢ Mahavakyam Commandment — Upasana Vidhi not Aikaya Bodhaka Vakyam. 





_ 
UW 
\O 


Example : 
a) Chandogyo Upanishad : Chapter 3 -8 —1 


AY 4 sis ray a recat SUSiTat-a Atha yattrtiyamamrtam tadaditya upajivanti 
aqsursy PIECES aq eal aa A varunena na vai deva asnanti na 


Tsay SST TAT 3.6.21 pibantyetadevamrtam drstva trpyanti II 3.8.1 II 


With Varuna as their leader, the Adityas enjoy the third nectar [which is dark in colour]. As a matter of fact, the gods and 
goddesses neither eat nor drink. They are pleased merely by seeing the nectar. [3 — 8-1] 





¢ Manaha Brahma iti Upasita. 
b) Chandogyo Upanishad : Chapter 2-19 - 1 


STH Te BILE SALTS ATARI eT Loma himkarastvakprastavo mamsamudgitho'sthi 
ATdelel AST Tada deat ast aso pratiharo majja nidhanametadyajnayajniyamangesu 


WTA I 2.23.21 protam Il 2.19.1 II 


Hair is the himkara, skin is the prastava, flesh is the udgitha, bone is the pratihara, and marrow is the nidhana. The Sama 
called Yajnayajniya is spread all over the limbs of the body. [2 — 19 — 1] 





¢ Aditya Brahma iti Upasita. 





- Finite - Infinite 
- Created Product - Creator 


¢ Clear Instruction for meditator 





e Retain Knowledge, Imagine contrary to knowledge. 
Retain : 
¢ |am Asamsari— Imagine for 15 Minutes | am Nitya Mukta, Shudha, Sarvagataha. 
¢ Brahman as Jiva — Conditioning, Brain washing. 
Verse 51: Second Interpretation : 
‘ Or this statement ("Thou art That") would 
BAAAT wanideattarcatad metaphorically speak of what is expressed by the 


weuatla aceaa Wott | term "Thou" (i.e. the individual Self) as, "Thou art 


° ° Existence (Brahman)", just as people describe a 
fad ged saera aan . age vatbahiie 


fearless man as ‘This Ishvaragupta is a lion’. 


WNisanya aay Bla li¢e [| [Verse 51] 





Verse 53 Why | don’t know my Brahma Verse 82 — 85 
Svarupa of Ananda 


Tat Tvam Asi : 
¢ Gauna Vada — Figurative Expression. 


Example : 


' Person | Pilar 
Common : 
Uncommon: Chetanam, Tall Round Jadam 


¢ Can’t equate person. 





b) 
































of 
Heart : estes City 
Common: Centre Centre 
Uncommon : Pumps Blood Not pumping Blood 














c) 


Pewon ition 
Common: Majestic Courageous Cis 
Uncommon : Walks on 2 legs Walks on 4 legs 





d) Mundak Upanishad : 


Uncommon : Small dot Big — Huge 
Common _ : Agnitatvam Agnitatvam 


e) 


iva | Paramatma 
Common 
Uncommon: lam like a Spark of Sat Chit 





¢ Spark never equal to fire. 
¢ Similarly Jivatma — never equal to Paramatma. 


f) Knowledge is fire. 


Knowledge ——+ Burns 























Ignorance Other things 











g) Asanga Shastrena Dridena Chitvam. 


¢ With knife of Vairagyam cut Samsara. 


i) Ayam Isvara Gupta Mrigaha : 
¢ This Gupta is Lion. 
¢ Equating unequal is based on superficial common features, not a fact. 
¢ Mahavakyam figuratively equating unequals. 

Verse 52: 


Or this text would say "(Thou) art the Existence" in 
order to praise (The individual Self) just as (people 
say) “Thou art Lord Indra" or "Thou art Lord Visnu" 


to eulogise (a donor). Or (contrarily) it may convey 
that Existence i.e. Brahman alone is of the nature of 


Tat Wa aceaay what is expressed by the term "Thou" i.e. the 
q tI | I | Ig | | individual Self. [Verse 52]. 

3'¢ + 4" Interpretation : 

3°¢ : Stuti 


¢ Unequals equals for sake of glorification without common feature. 





Example : 
a) This mountain is mount Everest. 
b) Parents glorify children to get things done from their children. 


c) Poet glorifies king — You are Indra / Vishnu. 


4th : Brahamanaha Jivatva Bodhaka Vakayam — Viparita Vada 
e Jivatma = Samsari. 


e Paramatma = Jivatma. 


Paramatma = Mahasamsari — Subramaniam problem for Shiva. 


Difference retained in all 4 interpretations between Jivatma and Paramatma. 
Is Aham Brahm Asmi difficult? 


If you can say : 


lam Jagat Karanam Brahma from the innermost heart without hesitation, it is greatest 
achievement of human life. 


lam free, Aham Satyam Jagat Mitha. | am ever Mukta, liberated. 
Verse 53: 


ale acatratfa Saar stated: If (the individual Self) mentioned by the word 


"Thou" (in the statement "Thou art That") is of the 
Qala addanh Ud al | nature of Brahman essentially, why indeed does it 


falala wanda a wud - not realize its own nature? (But) it is advised by the 
Scriptural texts and hence Qit is not Brahman in its 
Gaal Ua Bat Taal 1S3 1 


true nature). [Verse 53] 





Purva Pakshi Question: 


Let us assume Jivatma and Paramata are actually same, fact not imagination. 
¢ 1am ever Ananda Svarupa, | am ever free. 


¢ My nature most intimate to me, | should have known. 
¢ sit in meditation — No bubble of Joy. 
¢ Why Sruti should come and tell me my nature. 
¢ We should have experience of ever bubbling Ananda. 
¢ Trickles of Ananda flow, when | eat Ladoo, meet friend, See TV serial! 
e Nitya Ananda too much to swallow. 
¢ Existence — Sat — | experience. 
¢ lam conscious being, | know both, | am aware without Vedas. 
¢ Why Ananda revealed only by Sruti if our nature. 
Verse 54: 


3d Va Te Wadena 
a fe crandiifa aera | 


Hence the text "Thou art That" does not declare 


the individual Self to be of the nature of Brahman 


in reality. The other sruti texts of this kind can also 


be projected in the same way. [Verse 54] 





i toaieatie Waatt andi) 


¢ Same 4 Interpretations can apply to other Mahavakayam. 


o Aham Atma Brahma 
o Aham Brahma Asmi 
Oo Pragyanam Brahman 


© Sayashchayam Purusha Ve 


Conclusion : Mahavakaya Veiseshika 


avandia 


Statement of already obtaining fact Against our Anubava. 

not known Vastu Tantram. Vidhi Vakyam : 

Karna = Kunti Putra. Imagination , |am paramatma, to 
Jiva claims and owns up. feel Good in class. 

Nothing to be done. Gauna Vada unequal Jivatma and 


Mahavakya end in itself. Paramatma equated because of 
common feature, He is pillar — 
Adharam — Support common. 
Stuti Vada : 
To glorify Jiva. 
Viparita Vada : 
Paramatma = Jivatma + Maha Samsari 





Question : 

¢ Why lam miserable Jiva crying? 

¢ How come | don’t know my most intimate nature of Ananda. 
Answers : 

e Prathama Vidhi Vada Refutation : Verse 55-72 , 86-104. 


Verse 55: 


Assuredly the text "Thou art That" is quite different 
from the text you cited (as enjoining meditation). 
Hence this text is not devoted to enjoin meditation 


on Brahman but to convey the nature of being 
Existence (i.e. Brahman) to Existence itself (which 
has entered in the form of the should of each 
individual being. [Verse 55] 





Mahavakyam : 
¢ Fact for understanding and claiming freedom. 


¢ Inverse 50: 


(In Scriptures) there is the injunction about the 
meditation on mind etc. as the cause (of the birth etc. of 
the universe i.e. Brahman) and also about the 
imagination of deities in the images (for the sake of 


worship or religious meditation), without abandoning 
the idea of the individualhood. Similarly, in the present 
case, by the text "Thou art that", the meditation on (the 
individual Self as Brahman) of the nature of Existence 
(has been enjoined by the Scripture). [Verse 50] 





¢ Mano Brahmeti Upasana. 


¢ Aditya Brahma Upasana. 


¢ They are Upasakas. 

¢ Mahavakyam is Vilakshanam, different. 

¢ Understanding is end in itself. 

¢ Vastu Vakayam, revealing Paramatma Svarupam of Jivatma. 


¢ Sad Atmakatvam — Reveals oneness with Paramatma not Upasana, meditation to be 
done. 


Verse 56: 


srasreeerenaetaaata _ The meditation on the mind etc. indicated by the 


term iti has been enjoined by those texts (as the 


Tatear He sey Aaaas || mind is to be meditated upon as Brahman). There is 


a Taarterrta AAT aqua | no such injunction here in the text (Thou art That). 
Hence it is totally different from the former) text. 
Qraaawsdadt SAATANISaU |! verse 56) 


¢ In what way Mahavakyam is different? 














and 





Upasita — Not there 


|! |! 


AS Visualise, meditate, look upon 





















































1/AQ0 
1 4 J 


Know as a fact. - Visualise as fact not known as a fact. 
Iti and Upasita. - As and look upon used in non factual 


2 words missing in Mahavakya. situation Kartru Tantram, Action. 
Equates Jiva and Paramatma. 
Vastu Tantram, not Action. 





What is the message of Upasana Vakyam? 
¢ Not teaching a fact, only Invocation. 
¢ Look upon Turmeric powder as Vinayaka. 


¢ Can’t equate Mahavakya — Fact and Upasana Totally different. 


- Jiva as Paramatma. - Seeing Turmeric as Vinaya is Upasana. 
- Know it as an already existing fact. Look at mind Sun, Space as object of 
- Seeing Turmeric as Turmeric is meditation, Visualisation. 


Jnanam. Superimpose thought of Brahman over mind. 
Look at mind as not mind but as Brahman. 
Rama Superimposes motherhood on Kaikeyi 
and Sumitra not on Kaushalaya ( Fact). 





Verse 57 : Diversion 
aaa Tae afagqarye: Those (texts like The mind is to be meditated upon 
. ° as Brahman) do not declare the mind, the space, 
Waerd = alta Geli’ | the Sun etc. to be of the nature of existence 
Le 


(i.e. Brahman). For, indeed, they lay down the mind 


Ue site Te QT aRa aay etc. as the chief objects to be meditate on as 


Taera wat endowed with the idea of the imperishable 
Sal igisaqa Kay | (Brahman). [Verse 57] 


Question from over enthusiastic student : 





¢ Why can’t we take Upasana Vakyam as Vastu Vakayam. 
¢ Take mind, space, Sun as Brahman. 


Chandogya Upanishad : 


ae Wteqe dal daqol Tata Sd Sarvam khalvidam brahma tajjalaniti santa 
SUTHla | ate VIO AHTAG: Tear upasita | Atha khalu kratumayah puruso 


UYU ASIn eur Wald aad: yathakraturasmimlloke puruso bhavati tathetah 


Wet wala Oo md hala 13.26.21 pretya bhavati sa kratum kurvita II 3.14.1 Il 


All this is Brahman. Everything comes from Brahman, everything goes back to Brahman, and everything is sustained by 
Brahman. One should therefore quietly meditate on Brahman. Each person has a mind of his own. What a person wills in 
his present life, he becomes when he leaves this world. One should bear this in mind and meditate accordingly. [3-14-1] 





Gita: 


Brahman is the oblation; Brahman is the clarified butter, 


TEI Te] ACERIE TAT ada | and so on, constituting the offerings; by Brahman is the 
- , 


oblation poured into the fire of Brahman; Brahman verily, 


Tea qt Ter[ou ) Tk] nu Ganyat y ¥.0% | shall be reached by him who always sees Brahman in all 


actions. [Chapter 4 — Verse 24] 





Mundak Upanishad : 


Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 


adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham I] 11 1I 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the left. 
All this world is indeed the Supreme Brahman. [Il — Il — 11] 





¢ See Turmeric as Brahman. 
Vedanta : 

¢ Everything product of Brahman, Brahman appears as all products. 
Totaka : 

e¢ Mind, Sun, space is really Brahman. 

¢ Aim: Not Jnana Khanda — teaching here but Upasana Khanda. 


¢ Veda does not reveal fact at beginner level of Karma Yoga, Upasana Yoga. 


Verse 58: 


ata A Yes Yaa Bat 
TA Sle Tasha TAT A YAS | 


Sit Sea F AAT 
Tategter Saga WAT FT FAT lest 


(It may be argued that the texts as "The mind is to be 
meditated upon as Brahman" etc. are meant) for 
conveying the true nature of an entity to the following 
effect that the mind etc. are non-different from the 
Existence (Brahman) just as a pot is non different from 
the clay. But in that case the term indicating the 
injunction (about meditation i.e. upasita) and the word 
as (iti) would be in vain. [Verse 58] 


Brahman |e 


Alone Karanam of Universe. 
Svaranam. 

Water 

Brahman 


TENAT Tel RTARTA TELM ETA, 
gee ta ered we eat GTA 4.04 | 


rqeHAd YAMS TS VATS TA CANAL 
abeentudhetadnedees 221 


Karanam with Nama + Rupa appears 
as Karayam. 

Ornaments 

Wave, Ocean 

World 


Brahman is the oblation; Brahman is the clarified butter, 
and so on, constituting the offerings; by Brahman is the 
oblation poured into the fire of Brahman; Brahman verily, 
Shall be reached by him who always sees Brahman in all 
actions. [Chapter 4 — Verse 24] 


Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 


adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 Il 





Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the left 


All this world is indeed the Supreme Brahman. [Il — Il — 11] 


¢ Without Iti, Upasita fact for Understanding. 





¢ No Karyam other than Karanam. 
¢ No need to meditate, Pot is clay. 


e Mind = Brahman. 


Meditate mind as Brahman. - Mind is Brahman 

Mind upgraded to level of Brahman. 

Turmeric elevated, Do Namaskara. Mind / Universe 
Nikrishta Vastuni Utkrishta - Karyam - Karanam 
Darshanam. - Nama Rupa - Satyam 


Isavasya Upanishad : Verse 1 - Zero 
- Ishavashyam Idagum Sarvam... 
- Creation seen as Ishvara. 
- Can’t say | imagine all of you are 
human being. 


- Mind does not exist separate from 
Brahman 
Isavasya Upanishad : Verse 1 
- Isavasayam — Vastu Vada — 2"° 
line Tena Tyaktena 





Isavasya Upanishad : 


TT ATe4] ry G < qa ey coh +} aq sty l SIT Om isavasyam-idagm sarvam yat-kinca jagatyam jagat, 
a 4] aa TST QT AT We: HEY ia 1sdy 2 tena tyaktena bhunjitha ma grdhah kasya svid dhanam [1] 


All this, whatsover moves in this universe, including the universe, itself moving, is indwelt or pervaded or enveloped or 
clothed by the Lord. That renounced, thou shouldst enjoy. Covet not anybody’s wealth. [Verse 1] 





Purva Pakshi : 
¢ Take Manaha Brahman also fact already obtaining like Tat Tvam Asi. 
e It will become Redundant, Waste. 

Verse 59: 


Wasite Walaa Uiaddear If, abandoning the word conveying the injunction 


(i.e. Upasita) and (the word) as (iti), the mind etc. 


fatasrectata “aA Tae ate | were to attain union with the Existence, the cause, 
Sacha Gal Mearitaa4r - by virtue of their being in the same case relation 


(with the latter), then it would be clearly stated 


aad alata VpcH ada | lest that they are unreal. [Verse 59] 


¢ Suppose Mano Brahman is Vidi Vada or Vastu Vada what is consequence? 


- Iti Upasita will be there - No Iti Upasita 





- Mind will get degraded as Mithya. 
- Bada Samanadi Karanya Vakyam. 








Samanadhi Karanya Vakyam (SKV) 


oo 


Bada — Samanadhi Karanya Vakyam Aikya Vakyam 


Mundak Upanishad : Chapter 2-2-11 - Tat Tvam Asi 

- Braheiva Amrutat Purastat.... 

- Two words used in Neighbourhood 
for negating one of them, it is Bada — 
Samanadhi Karanya Vakyam. 

- Potis clay, Pot disappears, clay alone 
remains. 

- Manaha Brahma Mind — Word - 
Brahma is Vastu Vada Vakyam. 



































Mundak Upanishad : 


Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 


adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham Il 11 1I 





Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the left. 
All this world is indeed the Supreme Brahman. [Il — Il — 11] 


Verse 60: 


(Objection:) Here, for the individual Self and the 
Existence also there is clear mentioning of the same 
case termination as "Thou art That". Then, why not 


falsity for the individual Self which has the same 
case relation (with the Existence i.e. Brahman). 


A wWearawadtavladayss | laoll || [Verse 60] 


¢ Totaka Checkmated with own principle 


- Without Iti Upasita, becomes 
Bada Samanadi Karamya Vakyam 





- Iti Upasita is theme. 





- Mind glorious, Upgraded. 
- Mind Falsified to Zero. 


- Mind is Baditam, Negated. 


Brahman - Gets falsified, mind falsified. 
Brahman 
- fat Tvam_ ASI 





Purva Pakshi: 





s : 
If Vastu Vada ideas, Mun 
- Jiva falsified — Mithya — No Mukti 


¢ Wecame to Vedanta to become hero not Zero, Non existent. 
¢ Jiva Mithyatvam will be teaching, not Jiva Brahmatvam. 
¢ How your Jiva is Brahman? 


¢ In Tat Tvam Asi— No preposition in between — in, of, from, with, with Brahman like 
Mano Brahma Iti Upasita. 


e There mind is falsified. 
e Here Jiva is falsified. 


¢ Totaka has to differentiate 2 Samanadi Karanya Vakyams — Vastu Vada. 


- Bada Samanadi Karanya Vakyam - Aikya Samanadi Karanya Vakyam 


- Mind Falsified - Jiva should not get falsified 
- Vastu Vada - Vastu Vada 





Verse 61: 


(Reply) When the word” expressing the 


transformation is in the same case relation with the 


word signifying the material cause, there arises the 





idea of falsity with regard to the transformation as 


Fed Te SUMAY AAT II 





in the sentences such as This pot is clay. [Verse 61] 


158 


Answer in Nutshell: 





Vastu Vada — No Iti Upasita 


ee 


























- Pot is clay Mano Brahma Asti Tat Tvam Asi 
- No pot, only clay. 
- Pot - Unreal at . . 
- Mind is Brahman - Jiva Brahma Asi. 
- Mind Karyam of Brahman - If Karya Karana 
- Mind is Mithya Sambandha, Jiva Mithya 

















¢ All 3 reveal a fact, No vidhi — Upasana. 
¢ Jiva not Karyam, Product of Brahman. 
Development so Far : 
Purva Pakshi : 
¢ Vidhi Vada 
¢ Meditate Jiva as Brahman, Like Mano Brahman Iti Upasita. 
¢ Meditation alone gives Moksha. 
Totaka : 
¢ No iti Upasita in Mahavakya, Not in meditation. 
Purva Pakshi : 


e Assume no iti Upasita in ‘Mano Brahma’, then mind is Brahman is Vastu Vada. 


Totaka: 


ind aa 





- Karyam - Karanam 
- Mithya - Satyam 


¢ Mano Mithyatvam is the message. 


Purva Pakshi : 
e Extend same logic. 
¢ Jivas Mithyatvam revealed not Brahmatvam. 
¢ Don’t jump up and down — Jiva Mithya, Not Brahman. 
Totaka : 
¢ How to differentiate 2 Vastu Vadas. 
¢ 4Factors common: 
a) 2 Words —Jiva Brahma, Mano Brahma. 
b) Iti— Upasita absent. 
c) Both Prathama Vibhakti. 
d) No preposition. 





2 Meanings 








_ 

















Mithyatvam of Jiva 


Brahamatvam of Jiva 




















- Bada-—Samanadi Karanya Vakyam. : 
- Mind Product of Brahman. : 
- Karya—Karana Sambandha Exists. 











Aikya — Samanadi Karanya Vakyam. 
Jiva — Unborn, never Karyam of 
Brahman, not effect, Anadi. 
Brahman not Karanam. 

Anatma — Body, Sense organs, 
Mind, Upadhis created out of 5 
elements. 

Media used by Jiva. 











Jiva 











oo 

















Chaitainya Atma 


Anatma 

















- Anaadi 
- Changeless 
- Eternal 











- Body / Mind / Sense Organs 
- Has Janma. 
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Brahm Sutra: 


Characharavyapasrayastu syat tadvyapadeso bhaktah tadbhavabhavitvat | 


But the mention of that (viz., birth and death of the individual soul) is apt only with 
reference to the bodies of beings moving and non-moving. It is secondary or 
metaphorical if applied to the soul, as the existence of those terms depends on the 
existence of that (i.e., the body). [II — Ill — 16] 


Conclusion: 





¢ Creation of body superimposed, transferred. 


¢ Jiva Anadi, Beginningless, endless. 








Beginningless 








Paramartika Satyam Vyavahrika Satyam/ Mithya 














- Vishudha Chit (1) - Saguna Jiva (2) 


- Nirguna Chaitanyam. : all sere (3) | _ 
~ Pure Consciousness. - Difference between Jiva and Ishvara (4) 


- Jiva always Alpagyam. 
- Ishvara always Sarvagyam. 


- Avidya — Brahma Sambandha (6) - Avidya — Maya Ignorance never came (5) 























- Maya — Brahma Sambandha called Kala. 
- Can't say the time came 169 











¢ Jiva can never be created, No basis exists, Karma only if Jiva exists. 
Anupravesha Vakyam : 
¢ Brahman created world, Thereafter Brahman itself entered as Jiva. 
¢ Waker does not create dreamer, Himself becomes dreamer by becoming dream body. 
¢ Similarly Karanam Brahman creates body and himself available as Jiva. 


¢ Jiva can’t be compared to Mano Braheiva where Manaha is Karyam. There sentence 
reveals Mithyatvam. 


¢ In Mahavakyam, Jivas Brahmanhood, Aikyam revealed not Bada — Samanadi Karanya 
Vakyam. 


¢ For Anaadi Jiva, Ishvara creates body for Punya Papam Exhaustion. 


¢ When one is Karayam and other Karanam, then it becomes Samanadi Karanya Vakyam. 
One becomes Satyam other Mithya. 


Example : 


tly 





Ronee 


ee 


¢ Jivo — Brahma 5" Condition Karya — Karana Sambandha missing. 





¢ Therefore it will not come under Bada — Samanadi Karanya Vakyam, but Aikya — 
Samanadi Karanya Vakyam. 


Verse 62: 


In many Upanisadic texts, the mind etc. are spoken 
of as the modifications of the Existence (Brahman), 


the material cause. Hence the mind etc. can be 
easily understood as unreal because of their being 
in the same case relation (with Brahman).[Verse 62] 





¢ Connects conditions in. 

¢ Example : Manaha — Brahma. 

¢ Inall Upanishads mind is Vikriti Karayam, Product. 

¢ If 2 words have Karya — Karana Sambandha, then Satyam Mithya is derivation. 


¢ InJiva— Brahman Sambandha different. 


Verse 63: 


The Upanisads, however, have not declared the 
Creation of the individual Self by the Existence 
(Brahman), the cause. Therefore, (the wise) 


understand the individual Self to be different from 
the modifications as mind etc. [Verse 63] 








Sambandha 














Mano Brahman Jiva Brahman 
| | 
- Bada-—Samanadi Karanya Vakyam. 
5 Condition : 
Karya Karana Mithyatva . 
- Bava Nishchaya 
Example : Gita : 
- Arpanam.... [Chapter 4 — 24] 
- Agnou Fire. 
- Havi - Oblation Falsified. 











- Aikya - Samanadi Karanya Vakyam. 
5 Condition : 

- Karya—Karana Abava. 

- Jiva elevated to Brahman 

- Paramartiya Satyam 




















Gita: 


Brahman is the oblation; Brahman is the clarified butter, 


TEI Te] ACERIE TAT ada | and so on, constituting the offerings; by Brahman is the 
- *, 


oblation poured into the fire of Brahman; Brahman verily, 


Tela ta Teclou P ; Te] ni Ganyat y ¥.0% | Shall be reached by him who always sees Brahman in all 


actions. [Chapter 4 — Verse 24] 165 








Why Jiva not Karyam of Brahman? 


a) 
b) 


c) 


d) 


e) 


Anaadi — Jiva is Chaitanyam Brahma Svarupam not body, mind — product of Brahman. 


If creation Karma required to create world, karmas used by God, Karma Phala Data. 
Universe Jadam, Shariram created so that reflection possible for exhaustion of Karma 
Phalam. 


Sruti Anu Pravesha : 
¢ Chandogyo Upanishad : Chapter 6 - Aneeva Jeevena Atmana Anupraveshya. 
¢ Waker takes Avatara as dream observer. 
¢ Brahman itself obtains as Jiva in waking world. 
e Mind — Product, Jiva — Brahman. 
Sruti — Never talks of Jiva creation. 
By Jnanam — We are happily able to claim |am Brahman. 


¢ Jiva—Akaryam. 


Verse 64: 


Fauierararga me The Upanishads state that Brahman (lit, the 
Imperishable), which created this universe 
WGA Aas | - esattbeae 7 


comprising the ether etc. after visualization, itself 


qa ay dea Saat entered into the world created by It and thus That 
(Brahman alone) is called the individual self. 
UO Saar Sit eras ex 


[Verse 64] 





Anupravesha : 
¢ Shariram and Prapancha —Jadam. 
¢ Build House and enter. 


¢ Once Brahman enters , Name changes to Jiva and Ishvara. 
Gita: 


qeg: Were te Hg WHlasTTy | The Purusa, seated in Prakrti, experiences the qualities 


. born of Prakrti; attachment to the qualities is the cause of 
HILT TAT Sa Teast AY ll 93.22 Il || his birth in good and evil wombs. [Chapter 13 — Verse 22] 


SUSSTTHAT FT wat yea AeA: | The supreme Purusa in this body is also called the 


Spectator, the permitter, the supporter, the enjoyer, the 


WATT TTA ee STH ARG: Ut: 1 93.Q3 Il || great Lord and the Supreme Self. [Chapter 13 — Verse 23] 





¢ Inside Body - Jiva. 
¢ Outside Body — Paramatma. 


¢ Nama Bheda — One Sat Chit Ananda Atma. Only one Vastu. 


¢ Only if Paramatma takes role of Jiva, He can Enjoy Shrishti, Jeevan Mukti. 
¢ Advaita Avastha — No Fun, No teaching Possible. 


Dakshinamurty Stotram : 


Vishvam Pashyati Kaarya-Kaaranna-Tayaa Svasvaami-Sambandhatah 


Shissya- 4 acaarya-Tayaa Tatha-Eva Pitr-Putraady | /-Aatmanaa Bhedatah | 


Svapne Jaagrati Vaa Ya Essa Purusso Maayaa-Paribhraamitah 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) The 
Differentiations that we See in the World as Cause and Effect, as Possessor-Possession Relations, as the Disciple-Teacher, 
and Also as Father-Son Relations etc, are all Differentiations within the One Atman, In Dream or Waking state, He, the 
One Purusha is always present, and (as if) Maya Wanders over Him and gives rise to all these Differentiations, Salutations 
to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to 
Sri Dakshinamurthy. [Verse 8] 





¢ Dvaitam Mithya — Can be switched Off. 
¢ If Satyam, Can’t switch off like car horn. 
Verse 65: 


awnictiaentiauvaantia - Thus the idea of the individual Self as the 


waa Wat “oer modification of the Supreme Self does not arise at 
acts | all. Since the idea of the individual Self being the 


modification is not there, the idea of falsity (also 


ad wa Taertatsaanta - 
a waeia Ud wareanttas rISG¢ll will not be there with regard to it). [Verse 65] 





¢ Jiva should not take himself different from Paramatma. Paramatma himself is playing 
role of Jiva, hence should not consider himself as product of Paramatma, Vikara of 
Paramatma. 


¢ No Karya — Karana Bheda. 
¢ Self not Mithyatva. 
¢ In Brahma Arpanam Bashyam, Shankara falsifies Universe. 
¢ Mithyatva Darshanam should be seen. 
e Adhistana Brahman is Satyam. 
Verse 66: 


Nor, because of the mentioning of the same case 
termination for (the term) implying the individual 
Self with the word signifying the Supreme Self, can 


it be (a figurative expression) here in the texts such 
as ‘thou art That" etc as in the statements like "the 
water is salt". [Verse 66] 





e Mithyatva Darshanam should not be entertained inspite of Samanadi Karanyam. 
¢ Lavana Jalam - Ocean and Salt. 
¢ Ocean water alone is salt. 


¢ Salt water evaporated, crystalized, modified is salt. 


¢ Salt — Mithya — Ocean water 
NY 
Satyam. 
¢ Clay — Pot (Pot Satyam) 
¢ Svarna—Abarnam (Svarna — Satyam). 
¢ Karyam is said to be false, Mithya in Chandogya Upanishad. 
Taittriya Upanishad : 


yada hyevaisa etasminnadrsye nirukte'nilayane bhayam 


pratistham vindate, atha so bhayam gato bhavati, 


yada hyevaisa etasminnudaramantaram kurute, 


ay ae ya wate acd yer freuT AaTT eT | | | atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


qeay —sr wate 1 31 tadapyesa sloko bhavati II 3 II 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 





« No difference between Jivatma and Paramatma. 
¢ Equation Aikyam is message. 


¢ Not negation — Mithya. 


Verse 67: 


UV ela chi tiatichzurt That the individual Self is the modification of the 
Pane BRIT ct | Supreme Self has been refuted. hence the 
arAyarwauiact 


individual Self is not at all different from the very 


ACTAT 
a Wanita eeyaiska adz ligt nature of the Supreme god. [Verse 67] 





¢ In Aham Brahma Asmi, Triangular format should be replaced by binary format. 


e Not academic exercise, but it should change format of life. 


we arama 


¢ Part — Whole, Small — Big. 


Example : 





¢ Amsha-—Amshi Bava should go, No difference. 


¢ |am not part of Paramatma but | am Paramatma. 


Prasthana Trayam Other Granthas 





- Akarana Grantha - Prakarana Granthas 
- Original 


Taittriya Upanishad : 


TACIT SATS SI Od SAAT SHS yada hyevaisa etasminnadrsye'nirukte'nilayane'bhayam 
fast — ory arses ret yata | pratistham vindate, atha so'bhayam gato bhavati, 
Wer allay Tol Aaet a= c yada hyevaisa etasminnudaramantaram kurute, 


ary. ae ua Mata _— wT a | atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


qeuery Viral Vata ll 21 tadapyesa sloko bhavati II 3 II 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [II — VII — 3] 





e Udarmantaram — If you make Bheda, You have come to triangular format. 
¢ Most powerful factor is Karma, Not Jiva, Jagat, Ishvara. 


¢ Ishvara bound by duty, Phala data, distributes both Sukham and Dukham — Bhokta 
screams. 


¢ Advaita Makarata : 
Falsify Karma Jiva, Jagat, Ishavara. 
Maya Panchakam : 
¢ lam different than Jiva, Jagat, Ishvara and Karma Rahitaha. 
¢ Maya responsible for Jiva, Jagat, Ishvara Bheda. 
¢ Falsify , No other method. 
Taittriya Upanishad : 
¢ Adrishyem Anilaye... Abayam pratishtam. 


Conclusion: 


¢ When 2 words used and one is Karyam and other is Karanam, then it is called Karya — 
Karana Pratipadika Samyoga Samanadi Karanyam. 


e Falsification of Karyam Revealed. 
Example : 
¢ Cloth is thread. 
¢ In Tat Tvam Asi - Not revealing Karyam and Karanam but Aikyam. 


¢ Jiva Atma totally identical with Paramatma. 


Kaivalya Upanishad : 
Tar sal Gain feacardd Hed | yatparam brahma sarvatma visvasyayatanam mahat | 





GenIcqencn fet a aha TART Adu ee we || siiksmétsiiksmataranh nityarh sa tvameva tvameva tat |! 161| 


That which is the Supreme Brahman, the Self in all, the ample Support of the Universe, Subtler than the subtle and 
Eternal... That alone thou art, thou alone art that. [Verse 16] 


¢ You are Brahman, Brahman is you. 
Verse 68 : 


(Opponent :) If there is not even the minutest 
distinction between the individual Self and the 


Existence, tell, what indeed does the text "Thou art 
That" and also the text "this is your Self that is 
within all" declare? [Verse 68] 174 





Fre ie ne age Llestt 


Verse 54-72: Vidhi Vada Nirakaranam 





Nirguna Chaitanyam Nirguna Chaitanyam 


¢ One entity revealed by Baga Tyaga Lakshanam. 


Purva Pakshi : 
a) What is the use of saying : 

¢ Chair = Chair 

e Universe = Universe. 

¢ Come to Vidhi Vada, meditate on Jivatma invoking Paramatma, accept Bheda. 
b) If attributes are not there what is the use of saying. 

¢ Jiva has inferior attribute and you Negate. 

e Ishvara has superior attribute and you negate. 

¢ How differentiating, Distinguishing attributes when revealed as Nirgunam only. 


¢ Similarly other Mahavakyams Futile. 


Brihadaranyaka Upanishad : Chapter 3 — Section 7 
as gtersat fast. Qte1saT WAectc:, yah prthivyam tisthan prthivya antarah, 
> aifs1at 7 az, qeT gift SIAL > yam prthivi na veda, yasya prthivi Sariram, 
=I: gisrdineaxt anata, yah prthivim antaro yamayati, 
aya srearaahasa: i 32 u esa ta atmantaryamy amrtah Il 3 Il 
He who inhabits the earth but is within it, whom the earth does not know, whose body is the earth, and who controls the 
earth from within, is Internal Ruler, your own immortal self. [Ill — Vil — 3] 
ISTE fasaneaisear:, AATaGY 7A faz: 3 yo psu tisthann, adbhyo’ntarah, yam apo na viduh, 
JZeaTa: 3a crs @ : BISaISTaLY anmuafa, yasyapah, Sariram, yo po’ntaro yamayati, 
ay A AcATaaita- at: ll @ it esa ta atmantaryamy amrtah II 4 Il 


He who inhabits water but is within it, whom water does not know, whose body is water, and who controls water from 
within, is the Internal Ruler, your own immortal self. [III — VII — 4] 


ay szit fasantract:, ararizra aq, yo'gnau tisthann, agner antarah, yam agnir na veda, 
Wearig: at Uizz , AISIHAASALY anata, yasyagnih Sariram, yo'gnim antaro yamayati, 
Qa a WICHITA Awsa4IsTa: ns il esa ta atmantaryamy amrtah II 5 II 


He who inhabits fire but is within it, whom fire does not know, whose body is fire, and who controls fire from within, is 
the Internal Ruler, your own immortal self. [Ill — VII — 5] 


TrSeaARea faparafteraeac:, aneafces | aa, yo'ntarikse tisthann antariksad antarah, yam antariksam na veda, 
AA ea Rest WAT , Qseat Reaaract aaata, yasyantariksam Sariram, yo ntariksam antaro yamayati, 


Tq aq en TUNE UU esa ta atmantaryamy amrtah Il 6 Il 





He who inhabits the sky but is within it, whom the sky does not know, whose body is the sky, and who controls the sky 
from within, is the Internal Ruler, your own immortal self. [III — VII — 6] 


ar eqrat fasrarararac:, > arya aq, yo vayau tisthann vayor antarah, yam vayur na veda, 
Get Aa: RRO , ar eryaract anata, yasya vayuh Sariram, yo vayum antaro yamayati, 
—TyT a WMIcHAraAasaA- wat: us tl esa ta atmantaryamy amrtah II 7 Il 


He who inhabits the air but is within it, whom the air does not know, whose body is the air, and who controls the air from 
within, is the Internal Ruler, your own immortal self. [III — VII — 7] 


yo divi tisthan divo'ntarah, yam dyaur na veda, 
yasya dyauh sSariram, yo divam antaro yamayati, 


esa ta atmantaryamy amrtah I! 8 Il 


He who inhabits heaven but is within it, whom heaven does not know, whose body is heaven, and who controls heaven 
from within, is the Internal Ruler, your own immortal self. [III — VII — 8] 


aq artaca fasarigeararac:, aartgeatt a aa, ya aditye tisthann adityad antarah, yam adityo na veda, 
AEA aca : NITITY , aq atfacanraat anata, yasyadityah Sariram, ya adityam antaro yamayati, 


aq a MISATAA AIA: wen esa ta atmantaryamy amrtah I! 9 Il 


He who inhabits the sun but is within it, whom the sun doe not know, whose body is the sun, and who controls the sun 
from within, is the Internal Ruler, your own immortal self. [Ill — VIl — 9] 


aT fea Sin Seazt:, ZT faxt 7 faz:, yo diksu tisthan, digbhyo'ntarah, yam diso na viduh, 
Qegq fast: Maracas § ; 2TY faxtis-acr anata, yasya disah sSariram, yo diso antaro yamayati, 
Tq a AcHayrT- saaivaaa: Nwzon esa ta Atmantaryamy amrtah I! 10 II 





He who inhabits the quarters but is within them, whom the quarters do not know, whose body is the quarters, and who 
controls the quarters from within, is the Internal Ruler, your own immortal self. [III — VII — 10] 


TUITATT A TATATAATHITAAT, q WAAC qT az, . || yas candra-tarake tisthams candra-tarakad antarah, yam candra-tarakarh na veda, 
Gea TAATH TU , TICTATTHAPAT arate, yasya candra-tarakarn sariram yas candra-tarakam antaro yamayati, 
ag a ACATHAA TATA: 22 I] esa ta atmantaryamy amrtah Il 12 II 


He who inhabits the moon and stars but is within them, whom the moon and stars do not know, whose body is the moon 
and stars, and who controls the moon and stars from within, is the Internal Ruler, your own immortal self. [III — VIl — 11] 


(eeheatma Antara 


¢ Nirguna Chaitanyam = Nirguna Chaitanyam Convey’s what? 
Verse 69 : 





(Vedanntin :) Even if the slightest difference that is 
innate be approved of between the Supreme Self 


and the individual self, it is impossible to remove 
that by the statements that are intent on negating 
the difference between the two. [Verse 69] 


aaa - 
TAIsea gueratmaaat: 11g 11 


Totaka: 





¢ Assume equation Is no use. 


¢ Samanadhi Karanyam , a wasted Vakayam, How will you resolve. 


Purva Pakshi: 





3 Steps 








Jivatma different from 
Paramatma always 














Paramatma — Different from 
Jivatma always 











Take Mahavakya as Vidhi 
Vakayam — For meditation 





Totaka : 
¢ What is benefit? 


Nature Of ‘Jivatma’ Nature of ‘Paramatma’ 


- Samsarli 


- Karta 
- Bokta 


- Alpagya 





- Asamsari 
- Akarta, 
- Abokta 
- Sarvagya 





e Assume they are different, Can Samsara Go away, By meditating in Bheda? 


¢ Can Jiva get out of its essential nature of Samsara. 


¢ Essential, Intrinsic Nature can never be removed by any Sadhana - Why? 


¢ Definition of intrinsic nature : 


That which can’t be negated. 


¢ If removed, Substance destroyed, does not exist. 





Example : 
a) Remove heat from fire, no fire. 
¢ Remove Chaitanyam from Jiva, no Jiva. 
b) Remove heat from water, Water exists. 
¢ Remove body, mind, from Jiva and Universe from Ishvara. 
¢ Jiva and Ishvara exist as Satyam Atma. 
¢ Upasana will not give Moksha . 
¢ All Shastras redundant. 


Karma Khanda: 


¢ Gives Anitya Phalam of Svarga. 
Totaka : 


- Essentially Asamasari, Pure - Because of Ignorance, Misconception 
Chaitanyam. of Samsara, non essential incidental 


nature is superimposed on Atma, 
which can go away. Because 
superimposed can go away by 
Knowledge. 





ee 


- Intrinsic - Superimposed, Samsara, 
Sweating. 


Atma Chaitanyam Body — Mind — World 


- Satyam - Everchanging, incidental, 
- Never Changing superimposed. 


- Goes away by knowledge of 
Satya Atma. 


- Satyam - Incidental within 

- Lying Peaceful Anupravesha with 
ignorance, Sweating, wakes 
up, liberated . 





Totaka : 
¢ In your method, Jivatma — in Vaikunta also Samsari person, in A/C room also sick. 


¢ In 3 verses Totaka refutes Jivatma / Paramatma Bheda and Upasana Bheda. Very 
important Mantras. 


¢ Advaitin accepts Dasoham as stepping stone but ends as Soham. 


¢ Have to finally come to Advaitam for removing fear. 


¢ Once Jivatma / Paramatma Bheda comes, You are in triangular format, Bayam, 
Samsara comes. 


¢ What is most powerful? Not Jiva / Jagat / Ishvara but Karma. 


¢ Bhagwan does Srishthi when Karma ready, Sthithi when Karma is on and laya when 
Karma folds up according to Papam and Punyam. 


¢ Bheda-— Means Karma, Samsara. 

¢ In binary format everything including Karma falsified. 

¢ By any amount of Upasana, Vidhi Vakayam, Meditation will not help Mumukshu. 
¢ Samsara can never be eliminated. 


¢ Go to Brahma Loka, Samvata suspended. 


: Warrafaal sara | Worlds upto the world of Brahmaji are subject to rebirth, O 
> 8-a Arjuna; but he who reaches Me, O Kaunteya, has no 
a Asis a fa a] TU G.2E I rebirth. [Chapter 8 — Verse 16] 


¢ Samsara can’t be negated if its my essential nature. 


aries ¢ Hata 





e Ataha, therefore, Vidhi Vada not acceptable. 


Verse 70 : Same Idea 


se aeat at ar VOT STAN icts In this world, (it is found that) the inherent quality 
ad Va A Ssitd WAALS | of an object is quite natural to it and not accidental 


aaa A aet Patent in any way. And because that quality is natural, it 
fsead St Wors Vesieg Adsl ec Il |! cannot be negated by (mere) statement. [Verse 70] 





¢ Samsara can’t be negated if its my essential nature. 
Example : 

¢ Liquidity of Water. 

¢ Heat of Fire. 


e If Samsara was intrinsic attribute of Jiva Atma, then Sat Chit Ananda, would not be 
possible. 


¢ Essential nature can never be eliminated. 
Main argument So far : 
a) No verb Upasita in Tat Tvam Asi. 
b) Sruti Support : 


¢ Brahman created world and entered Sthula Shariram. (Mahavakya) Chaitanyam enters 
after body is built in Jiva. 


Purva Pakshi : Verse 68 


¢ What is the use of saying Nirguna Chaitanyam = Nirguna Chaitanyam. 


Totaka Answers : 
¢ Verse 69, 70, 71, 72. 
¢ Verse 72 - Main answer. 
Totaka : 
¢ Suppose no Aikyam, How do you resolve Futility? 
Purva Pakshi : 
¢ Visualise Jivatma + Paramatma different, is it then meaningful? 
Totaka : Verse 69 
¢ |f Samsara Intrinsic nature, it will never go. 


Verse 70 : Anirmoksha Prasanga 


- Ever Samsari - Ever Asamsari 
- Intrinsic - Intrinsic 
¢ Remove essential nature, Substance disappears. 


e All Sadhanas wasted, No Moksha. 


¢ Elimination of Samsara not possible in Vidhi, Guna, Stuti Vakyams. 





Mandukya Upanishad : 34 Chapter 


soraaitaar Tay aa Teo aaa Upasan-asrito dharmo jate brahmani vartate | 
TAT aa aarat HIT: Wa: II ? (| prag-utpatte-rajam sarvam tenasau krpanah smrtah II 1 II 


The individual ego taking to the Path of Devotion (Upasana) imagines itself to be related to the manifest Brahman, who is 
supposed by it as having manifested Himself. Such an ego is said to be of narrow intellect because it thinks that before 
Creation, all was of the nature of the unborn Reality. [Ill — K — 1] 





¢ Upasaka Unfortunate who try to remove samsara by meditation. 





a ferzrery | areata TZY | a Glan: | Na nirodho na cotpattir-na baddho na ca sadhakah 
« aaa > Yth sao TrID tall || 2 1 na mumuksur-na val mukta Ityesa paramarthata II 32 I! 














There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 








¢ Samsara is misconception, if intrinsic, can not be eliminated. 
Verse 71: 
A statement is only to convey the essential nature 


of an entity and hence it cannot cause any change 
in the entity itself. Nor, indeed, does an entity give 


up its natural state under the influence of any 
statements because in that case there will be the 


[Verse 71] 





fear of the logical fallacy called infinite regress. 
TATA 98 Ut 


Same Idea: 
e If samsara essential nature of Jiva, Veda Vakyam can’t negate Samsara. 
Pramanam : 


¢ Reveal a substance, can’t change a substance positively or negatively. 








Eyes - Illumine 


ee 


Clear Water Dirty Water 




















¢ Upasana can bring about change in incidental nature not intrinsic. 

¢ Karta can not be converted into Akarta by a process. 

e Any parmanam can only reveal, Illumine a product as it is. Can’t bring change in Vastu. 
e Vastu can not give up its nature, Svanasha Bayat. 

¢ All sadhanas useless if Jivatma / Paramatma Bheda intrinsic, Therefore accept Aikyam. 


Verse 72: 


Thus the text "Thou art that" negates the attributes 
of the matter or the non-self superimposed along 
with the latter on the Self by the ignorant, just as 


the characteristic of the earth (i.e. the odour) is 


afragata aanaoita aes i ANC youn | Superimposed on the water. [Verse 72] 





Purva Pakshi : 
¢ What is the benefit of saying Nirguna Chaitanyam is Nirguna Chaitanyam — Vedanta 
Redundant ShasNtra. 


¢ Main argument in this verse. 
Totaka : 


a) What is the purpose of equation. 








3 Situations 


SSS SS 












































Seemingly Unequal 
Unequal Equal Essentially One 
Q=-7 6=6 9+3=9-1 


























J 





Eye of intellect Discerns 











¢ Superficially Jivatma — Never Understood as Nirgunam Chaitanyam because of 
Confusion. 

¢ Superimpose Saguna attributes of Sharira Trayam on Nirguna Jivatma. 

¢ Jivatvam — Raaghi, Krodhi, Kami, Bosshood, Studenthood, Sharira Trayam on Nirguna 
Nitya Chaitanyam Jivatma. i 


¢ In Vedanta qualification is disqualification. 


¢ Equation required because superficially Jivatma / Paramatma different but essentially 
one Atma. 


¢ Negative attributes handed over to Sharira Traya owner Ishvara. 
¢ Positive attributes of Prapancha handed over to Prapancha Traya owner Ishvara. 
¢ Even when fleshy eyes see, body and world you see Chaitanyam. 


¢ When subtle body, experiences emotions, you see invisible Nirguna Sakshi 































































































Chaitanyam. 
Oneness 
Jivatma Paramatma 
Visible “I” Invisible — “1” Visible Invisible 
- Don't , 
- Body Pains Experience. * garveeye ae 
- Samsara : - Sarva Ishvara ne 
Recognise - Recognise 
Consciousness | Nirguna 
claim as my Chaitanyam. 
nature. 











¢ This is shifting from A format to binary format. 

¢ Drops Adhiropita Gunas. 

¢ No physical change, Only change in Understanding, Silent intellectual event. 
¢ There is shift in usage of ‘I’. 

¢ Ahamkara, Mamakara removal from Pancha Anatma is the benefit. 

¢ In that removal what is the benefit? 


¢ With Aham, Mamakara Nirakaranam, Samsara dropped, look at Anatma Objectively, 
claim subjective nature of Nirguna Chaitanyam claim greatest benefit of human, 
Moksha Purushartha. 


¢ Seeing oneness inspite of seeing difference is benefit of Mahavakya. 


¢ Adhiropitam Gunan is important Adjective. 


- Removes falsely superimposed Snake. - Removes falsely superimposed Aham 


- Mind Projects Snake due to Ignorance. Jivosmi. 
- Mind projects Jivatvam due to 
ignorance of Brahman. 








Superimposition of 








——— 








Anatma 


Anatma Gunas 














- Substance 





- Vishaya Guna 


- Dharmi Adhyasa 


- Jiva Sharira Trayam 
- Prapancha Trayam 








Dharma Adhyasa 

Attribute. 

Attributes of Sharira Trayam 
Attributes of Prapancha Trayam. 
Vishaya Guna 











e¢ After Mahavakya, No Swami or Dasa Bava — Only Ekatma. 


¢ No devotee, Diety, Duality Bava. 


e Sentence takes one from Dasoham to Soham. 


Totakas Example : 


¢ Smell of various Containers, Constituents of earth, Guna superimposed on pure Jalam. 


ee 


Tattva Bodha: 





ee 


Pure Water - 3 Sharirams Dirt — Raaga, Dvesha, 3 states 
Jnani: belong to Sukshama Shariram. 

Mind has attributes, | am free. - 10% Mind body, does not exist. 

| declare | am not mind. Gita: 

Don’t wait for Raaga, Dvesha to - Indriyasya Indriya Arthe Raag — Dvesha 
leave Mind. Vyavastitou... [Chapter 3 — Verse 34] 


Anatma Improvement incidetal, Devatas Have 


not Goal. | 


Atma ever Poornaha, conveyed 
Instruments Vehicles 
through Mahavakayam. | | 























Krishna — Flute - Vinayaka - Mouse 
Saraswati - Veena - Sukumara — 
Shiva — Damru Peacock 




















sfauwftscaert ITS aT saaferdy | Attachment and aversion for the objects of the senses 
abide in the senses; let none come under their sway ; for, 
Tar THATS m1 al <4 That ll 3.ge they are his foes. [Chapter 3 — Verse 34] 





Conclusion : 
¢ Mahavakya not Futile, Has benefit of Moksha. 
¢ Verse 55 - 72 Consolidation, Vidhi Vada refuted, Done once again in verse 86 — 104. 


Verse 73: 


This is why that statement (Thou art That) is not 
meant either for enjoining the meditation or for 
conveying the secondary sense; nor can it be a 


eulogistic one as well. (And it is not for enjoining 
any meditation) because there is no injuntion here 


re with regard to the embodied Self as the object to 
Tatar a ceva Ads \93 | be meditated upon. [Verse 73] 


Conclusion: 





¢ Therefore in Mahavakya there is no Upasana Vidhi. 
¢ Upasana is imagination, Visualisation, not a fact. 
¢ limagine you are intelligent, Beautiful, means you are not is a fact. 
¢ Mahavakya to reveal a fact, Vastu Vada. 
¢ Because of same set of reasons of first Vada, Mahavakya not Guna, Stuti Vada. 
¢ No figurative, Decorative, Alankara Vakyam. 
Guna Vada: Verse 51 


: Or this statement ("Thou art That") would 
saga wamfaearParame | | 


metaphorically speak of what is expressed by the 


waeaita acaaa Wide ; term "Thou" (i.e. the individual Self) as, "Thou art 


Taaqey Gag Waerd ZISIT Existence (Brahman)", just as people describe a 
fearless man as ‘This Ishvaragupta is a lion’. 
J Riss Tea Ta sia IS sit [Verse 51] _ 


191 





¢ This person Ishvara Gupta is a lion. 
¢ Not meant for meditation or a fact. 
¢ Leader of all majestic, like lion, in forest. 
¢ How Mahavakya is Tatparya Vakyam — meant for teaching? 
o Shad Tatparya Lingani. 
o Upkarma Upsamhara. 
o Abhyasa. 
Oo Apoorvata. 
o Phalam 
o Arthpatti 


¢ Dealt in Brahma Sutra1—1-4: 





But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [I — 1-4] 


Stuti Vada : Verse 52 


Or this text would say "(Thou) art the Existence” in 
order to praise (The individual Self) just as (people 
say) “Thou art Lord Indra" or "Thou art Lord Visnu" 


to eulogise (a donor). Or (contrarily) it may convey 
that Existence i.e. Brahman alone is of the nature of 


: what is expressed by the term "Thou" i.e. the 
AAA Act Ud t | I¢® | individual Self. [Verse 52]. 





¢ Feel good Factor. 

¢ You are Indra... etc. 

¢ Not conditioning, but systematic teaching. 
Tvam Pada : 

¢ Avasta Traya, Panch Kosha, Sharira Trayam. 
Tat Pada : 

¢ Srishti Prakaranam. 
Asi Pada: 

¢ Vachayartha Lakshayartha, Bagatyaga Lakshana. 
Science : 

¢ Sun not rising, but as though rising. 
Conditioned Person : 


¢ Not given freedom to hear other systems, No free thinking. 


Verse 74: 


Wa wa =aIg Wea - Here, the Existence (i.e. Brahman), the root cause 
te of the universe, is itself named as the individual Self 
SqaAasnice Steq sta on account of the limiting adjuncts as (mind etc.). 


Ad Uq a Wlaaaxrachar Hence that text does not speak of the nature of 
, being the individual Self for the Existence which is 
IPAS Aas Wraaeara | tox derat 





under consideration. [Verse 74] 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 —1] 





a) Sad Bagawan created Buta, Bautika Prapancha in which Sthula, Sukshama Sharirams are 
presented. 


Jadam in nature, No sentiency, can’t transact independently. 
Costume not enough for Drama. 

Chetana actor required. 

Paramatma Tatvam required. 


Enters all Sharirams and Prapancha. 194 





Undivided Atma 


_—— 
































Inside Shariram Outside Shariram 
- JjJivatma - Paramatma 
- Ghata - Akasha - Maha - Akasha 
- Finite, Small - Infinite 
- Has Janma - NoJanma 




















One Atma renamed Jivatma, Paramatma. 

Jivatma behind every body referred as Aham, is Paramatma. 
Why new Name? 

“Updesha Vashat”. 


Because of Availability of Sharira Upadhi container all pervading Consciousness is 
within body container and also outside. 


Wall does not displace or divide space. 
Body, World does not displace, divide Consciousness. 
Undivided Consciousness, seemingly divided. 


For seemingly divided consciousness, New name given Jiva. 


Mistake : 


¢ Jiva takes seeming division as real division, part of Paramatma, Don’t claim 
Paramatma, Visishta Advaitin. 


Aim of Mahavakya : 


¢ To point out, Jivatma only seemingly different from Paramatma, is really Paramatma 
only. 


¢ Jiva revealed as Paramatma not Vice Versa. 

















Mahavakya 
- Not bringing down Paramatma - Lifting up Jivatma to Paramatma 
to Samsara well. level. 
- Viparita Vada. - Vastu Vada 




















Verse 75: 


If (that text "Thou art That") were to convey the state 


ae Wlaadcacnar Tee - of being the individual Self for (Brahman) which is of 


the nature of subtle essence etc. and the root cause 


StorarreoTeay Weta: of the universe, then speaking of the nature of being 
subtle essence etc. for It (i.e. Brahman) would be 


SATOTe Tea OT eect SHAT WaT meaningless. Or if (declaring the nature of being 
subtle essence etc. is true), then Its being of the 

aie AIS WaT yeretea | llo¥ le nature of being the individual self must be untrue. 
[Verse 75] 196 





Brilliant Argument for Conviction : Textual Argument : 
Chandogyo Upanishad : 


ua uatsfrrdareare aa AeA Sa ya eso’nimaitadatm yamidam sarvam tatsatyam 
UT STAT araala Acehdl sid 7 Wa sa atma tativamasi $vetaketo iti bhiya eva ma 


Warawwiedd a Bett ears ell bhagavanvijfiapayatviti tatha somyeti hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. [Svetaketu 
then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





¢ Mahavakya repeated 9 times. 




























































































Mahavakyam 
Saha Jagat Karanam Brahman Tat Tvam Asi 
Anima Subtle Aitadatmam Sarvagatam That You Are 
| | | 
- All pervading Middle Right hand 
- Inner essence of side 
everything. 











(Q/) _______ 


Left hand side 197 


Totaka: 








2 Readings of Mahavakyams 


eee 











- Jivatma elevated to Brahman - Brahman brought down to 
Status. Jivatma’. 




















e¢ If Brahman is Finite, there will be 2 Finites —Jiva and Brahman. 
e Anima and Aitadatmayam Sarvgatam will be falsified. 
¢ Brahman becomes miserable, Jiva in Purva Pakshi Matam. 


¢ Inmy Matam, Jiva is elevated to Brahman — Jagat Karanam, Anima, Sarvagatam, 
Finiteness falsified. 





Do you want to falsify 


7 


Finitude of Jivatma’ Infinitude of Brahman 


Vastu Vada Viparita Vada 









































Puva Pakshi: 


¢ Does not want to make Paramatma finite, keeps infinite, omnipotent Valid. 


Totaka : 
¢ If you want to make Jivatma status infinite then, Jivatma — Status of Finitude seen as 


false. 
¢ To keep Left Hand Side valid, have to retain Jivatma — Status of ‘Paramatma’ 
Samsaritvam should be Mrisha — Falsified. 


Verse 76: 


Here the text Thou art That which speaks of the 
Supreme God as the Self, effects the removal of the 


> ad 


Se Agited MR 
Panes wizwarstswaay | 


root cause of transmigration (i.e. the ignorance) 
and that is agreeable to the _ individual self. 


[Verse 76] 





gaat 
Aaat A ASAT | N98 11 


2 Options 












































Left Hand Side Right Hand Side 
- Paramatma — Infinitude - Jivatma — Finitude 
Adjective. Adjective. 




















¢ Both Adjectives can’t go to Tat Brahman, opposed to each other. 


e Have to retain one. 


Purva Pakshi : 
¢ Falsify infinitude, make “‘Paramatma’ into Jivatma’ what is wrong. 
¢ Purpose of coming to Vedanta is to remove finitude of Jivatma’ — Samsari. 
¢ Not to add one more ‘Paramatma’ into Samsari category. 
¢ Not get Consolation - Neighbour also in hell, has no Electricity. 
¢ Samsaritva Nivritti is the Aim. Then Moksha Shashtra valid. 


¢ Mahavakya may knock off Paramatma’s infinitude but not Jiva’s finitude. 
Atma Bodha : 


aah: eTUTqToTal Medal SR TOTAL | || tapobhih ksinapapanam santanam vitaraginam, 
HAIFA AedISaai Halal fratad [| 2 Ul || mumuksunamapeksyo'yamatmabodho vidhiyate II 1 II 


lam composing this ‘Atmabodha’, the treatise on the Self-knowledge, for those who have purified themselves by 
austerities, who are peaceful in heart, who are free from cravings and are desirous of Liberation. [Verse 1] 





e Parichinna Eva Jnanat. 


¢ Samsari is notion of physical entrapment to body first, then to family, company, club, 
nation, fundamental entrapment, | am in the body. 


¢ Therefore pay for Videha Mukti. Body prison wall, circumscribed, no freedom. 
¢ Body can’t trap Consciousness. 


¢ Wall can’t trap space. 


¢ lam not entrapped, | have a sense of being entrapped. 
¢ Freedom not physical event, Body need not go for freedom. 
Aitreya Upanishad : 
¢ Bird free from cage through knowledge. 
¢ By sheer knowledge, understand no body can entrap me the Consciousness. 


¢ Removing sense of entrapment is aim of Vedanta which is not removed in Viparita 
Vada. 


Verse 77: 


cwandaita Ucsanta ae (First), the two words 'thou' and ‘art’ are combined. 


(Afterwards they are used) with the word That as 


ateta Sataay We azaiaia Thou art that. Because the subject is conjoined with 


TeHcrer de ara e Ter _ the verb (and a sentence) is arranged with the 


(verb) in such a way that it requires nothing else to 


fragt Te aT | l\9\9 | I complete its sense. [Verse 77] 


¢ Argument against Viparita Vada — Grammatical argument Verse 77 — 81. 





¢ What is subject and predicate. 


subject ——dSSCreiate 





- Known Entity - Unknown 
- Uddeshyam - Videham 


¢ Is Jivatma revealed as ‘Paramatma’ or ‘Paramatma’ revealed as ‘JJivatma’ ? 


Purva Pakshi: 


Viparita Vada — Start with Paramatma. 
Paramatma = Jivatma. 

Jivatma = Samsari. 

Paramatma = Samsari. 


Paramatma = Brought to level of Jiva. 


Vastu Vada : Reverse 


Start with Jivatma = Paramatma. 
Paramatma = AsamsSarl. 
Jivatma = Asamsaril. 


Jivatma — Elevated, Joins Moksha of Paramatma, Viparita Vada not appropriate. 





2°¢ Person Singular, Parasmaipadi lot, Madhyama Purusha, Eka Vachanam. 


1 catch hold of verb and connect it to subject. 





Verbs — 2 Types 





























Complete Predication Incomplete Predication 
- Stronger - Weaker 
- Listener Satisfied - Rama-ls. 
- Understands clearly. - Listener not satisfied, Curiosity 
- Rama Goes, Rama Eats. Quenched, Expectancy not fulfilled. 
- Fulfills expectancy of Listener. - Akanksha Pooravakam. 

















Incomplete predication - You “ARE” Verb 
Only Akanksha Poorakam \ Weaker Verb 


Expectancy Fulfilled, Subject You are what 
Nama Padam There is curiosity, 
New thing — Paramatma. Expectancy. 





¢ Can't reverse and say ‘Paramatma’ is degraded to level of ‘Jivatma’. Then subject of 
Sentence would have been Paramatma. 


¢ Verb 3 person, Singular should be used not Asi. 
¢ If Jiva is part of Predicate, Paramatma degraded. 


¢ If Jiva is subject, Tvam has to be Subject. 


